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INTRODUCTION 
Originality and Uniqueness of Sikh Religion 


‘ Is Sikhism an original and independent faith ? A controversy 
has been raging on this subject since the end of the last century. 
Some people try to prove itasa puritan and concentrated form 
of Hinduism, which had degenerated into polytheism, ido! 
worship, ritualism, casteism and ultimately Brahmanical exploita- 
tion of the masses. There are others who would try to put it asa 
sort of synthesis of Islamic monotheism and caste-less society 
with Hinduism, so as to create a sort of cultural unity between 
the two major communities, who were forced by the accident of 
history to live together in this land. There are still others 
who consider the creation of Sikhism to forestall the onslaught 
of Islamic culture which had at that time set ‘itself to devour 
and eradicate Hinduism by the sheer force of political powef and 
as such it was the need of the hour, but it has today outlived 
its utility. Some people pick up snatches from Gurbani and try 
to qnote parallel or similar verses from the Vedas, the Gita and 
other religious books of the Hindus or other religions of India 
on the one hand and Quraan and other books of Semitic 

: religions on the other. In support of their arguments they quote 
the liberal use of the terminology of these books in the Holy 
Granth, as also frequent references to the deities and mystical 

* heroes of these books without properly analysing the purpose 
for which these have been referred to in the Granth Sabib. 
They try in this manner to prove that there is nothing new or 
original in Sikhism. thereby decrying and downgrading it. 


This type of unkindly and aggressive posture towards Sikh 
religion in fact reveals these peoples’ improper understanding 
‘of the term religion in terms of its intrinsic base on the one 
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hand and too inadequate knowledge of the Sikh scriptures on 
the other. For them a religion merely consists of a set of 


institutionalized system of attitudes, beliefs or practices, and 
religious philosophy asa few postulates or some ideas about 
certain inexplicable phenomenon, which are accepted as a faith 
and taken to logical ends as a way of life. All these do form an 
interesting base for academic discussion and endless controversy, 
but they take you for away from the intrinsic value and intrinsic 
base of religion. 


All religions (except atheism which cannot be included within 
the d finition of the term religi n:' accept man and an all pervad- 
ing, omnipresent and omnipotent Higher Spirit, Higher Soul 
or Higher Being called, God, as two separate but inter-related 
entities. A religion in its trae sense aims at and at the same 
time emnates froma direct communion between man and this 
Higher Spirit. It is an established natural fact that the 
nature of man all over, is the same, and God is one and the same. 
Therefore the experience of the direct communion of different 
people with the same God, will always be the same. No wonder 
then, that the expressions of this experience will be similar. The 
search for any differentiation would be futile and it exposes ones 
immaturity regarding the intrinic meaning of the term religion. 


Gurbani as depicted inthe Holy Granth (as also the Dasam 
Granth) is the song depicting the Gurus’ ecstatical experience of 
this direct communion with the Super Being-God. The Sikh 
scriptures also contain the expre:sion of this experience as felt and 
depicted by Sheikh Farid—a Muslim Sufi, Kabir a weaver by 
caste and Vaishnavite by faith to begin with, Sadna a butcher 
and Dhanna a farmer by profession, both of whom were idol 
worshippers in the beginning, Namdev a washerman by caste and 
a devotee of Shri Krishna and Pipa a ruler who used to worship 
Shakti through singing Bhetas of the Devi. By putting the first 
hand experience of the Gurus with the Holy Spirit, along with 
those of other Bhaktas, the Sikh Gurus not only proved that the 
experience of different people regarding direct communion with 
God was the same, but also proved that all the different paths 
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are equally good, so long as they lead to the same goal— 
complete-communion with God. This in its turn leads to prove 
the equality of all religions. . 


The originality of Guru Nanak’s thought lies in recognizing 

: and putting forward the ultimate aim of religion —to be in direct 
communion with the Super Being—the Ultimate Truth. This 

makes his throught not only all-encompassing and universal, but 


at the same time respecting and honouring other religions as 
equals. 


Ha gabt neae Af mMrebyr’ (ea HIE H: 9, U: aga) 


he asseits. He makes no such asseftions as only those will be 
resurrected or prctected who follow a particular path or creed. 
Ratber with all humility, he asserts, ‘‘We are no better than 
others, and Others are in no way worse than us’’. 


gH sul da gat sat afe (aa Rat uy: 49, u: 929) 
Guru Amar Das emphasizes the same in another manner by 


requesting the Almighty to be kind enough to rescurrect every 
one by what-ever way, He pleases. 


Was Hoe ay S mel faur ofa, 
faz aunts Cag fas Ba Cafe: 
(fasres eg H: 3, UW; tus) 


2 


This ultimate aim of religion eliminates all sorts of dis- 
tinctions and discriminations between man and man-may they 
be of colour, creed o1 caste, professian, sex or age, stage of 
learning wealth or status in society or of domicite, Thus 
through this universal aim of religion-to be in direct commi- 
union with God-Guru Nanak established the idea of unity and 
one-ness of man. The originality of the Sikh thought lies not only 
in annunciating this equality and oneness of man in the hymns 
of Gurbani but in also putting it into actual practice by so many 
different ways, like the creation of such institutions as sangat, 
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Pangat (Langar), Sarovars (where all men would bathe together 
in the same water and have a Sip out of it to eliminate and eradi- 
cate in a practical manner untouchability and religious discri- 
minations so prevelant in India at that time of course enclosures 
within the same sarovar were provided for women}, the inclusion 
of the Bani of Bhaktas coming from differene castes, religions 
and regions in the Holy Granth along with their own verses 
arranged in order of Ragas, appointing not only Hindus of 
different castes and women, but also Muslims as in charges of 
dioceses (in the form of 22 manjis) to preach Sikhism. and to 
crown all, the appointment of Muslim Rababis to sing hymns of 
Gurbani and recite kirtan in Harimandar-which was no less than 
a miracle in so far as people professing a different faith (Islam) 
themselves, preaching quite a different faith (Sikhism). This 
constitutes a mitacle in another manner also, that in a country 
where the shadow of a Muslim would desecrate a temple, these 
Muslims daily sang Sikh prayers in the Harimandar and were 
repected with reverence. 


Inthe Amrit ceremony not only the people from different 
castes and regions of India were welded together in one frater- 
nity but even the Guru himself begged Amrit from these five 
beloved ones. By this act not only was the distinction between 
the Guru and the disciples mitigated, but the people in the form 
of Khalsa were given a status higher than that of the Guru. 
ag <ta feng Hag feat feag became a popular saying in those 
days. The ingenuity and uniqueness of this religion lies in 
making a concerted and long drawn effort through many institu- 
tions and practices to establish the true spirit of equality, one- 
ness and unity of all mankind as a way of life. 


3 
Fora direct commurion with and to bein complete unison with 
the Supreme Being-the Holy Spirit, this religion does not recognize 
any go-between, apy messenger,any agent or sub or demi god. 


The expression direct communion eliminates not only polytheism 
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but also faith on either Avtars or agents or messengers of God. It 
does not require the pleasing and propitiation or worship of any 
such agencies to attain this unison. There is therefore no scope 
for recitation of mantras, yajnas, havans or sacrifices, worship 
of any type of symbols or pilgrimages to places which are con- 

" sidered the abodes of such demi gods or agents of God. It 
should be noted that the term Guru, as used in the Sikb scriptures 
implies this very Holy Spirit or Super Being as the source and 

‘ fountain of all knowledge and guidance residing with in the 
human mind. Then complete union with this Holy Super Being 
is there only through His Grace, rather than through any effort 
or agency. | 


Then this complete unison implies the perception of this 
Holy Spirit in its entirety, with all its components and attributes, 
facets and functions put together in an unbreakable and integ- 
rated unity. Its division into parts, or creating symbols to 
represent its attributes like Brahma, Vishnu, Mahesh etc. and 
worshipping them séparately is likely to lead you astray from 
actual reality-the whole Truth. At the same time it is likely to 
create a divisicn of the worshippers into different sects indulging 
in dogmatic controversies-similar to the one between those seven 
blindmen who felt-only one organ each of an elephant, each one 
emphasizing the likeness of the elephant to the organ perceived 
by him. This will break the unity and one-ness of man. 


» Since this Supreme Being is the master of all these compo- 
nents and attributes, which are created, controlled, made to 
functio according to His will and direction and ultimately 

: (to be) destroyed by this Great Master, wisdom lies in approach- 
ing this controlling master directly, rather than through the 
good offices of some of His functionaries, who are themselves 
under His command, They may not be able to deliver the goods 
and you may be left stranded. Guru Ram Das gives this advice 
in very clear and unimbiguous terms : 
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afa fe& erst Aebt afg fea foneba ; 
ufa fea eat Halt Ho fetfewt webs 
a GH wAd Hat st sta Hareb 1 


(230h al eta H: 8, Ur: uo) 


As He is the source of all energy, all power all wealth and 
all knowledge, to be unison with Him makes one acquire all 
these and many more just as a devoted and dedicated wife ¢ ‘ 
acquires automatically all that belongs to the husband. It must 
he remembered that a devoted and dedicated wife does not 


require any go-between. She has a direct and intimate access to 
the husband. 


| It is this direct approach where in lies the originality unique- 
ness and independent nature of Sikh {hought. 
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Now a question arises as to what is the nature and farmat 
of this Supreme Being and how are you going to describe Him. 
The Guru through his personal experience with this Spirit testifies 
that He is formless and fathomless, has countless facets and 
functions, unlimited qualities, is all powerful, all pervading, yet 
completely unattached. Time has no impact upon Him. There- 
fore He is ever green, ever true. Vocabulary which is an attri- 
bute of human comprehension-both physical and mental, has no ; * 
words to describe this Being in His entirety. Therefore He can- 
| not he described in the form of symbols or statues, words or 
pictures, cannot he confined and comprehended into any form " ‘ 
of buman expression. But this formless Being manifests Himself in 
| various forms and functions all around us, all around the universe 
of which there are numerous in space and have been numerous 
in time. Thus He manifests Himself in the form of a visible 
and perceivable reality-truth. This truth with all its forms, 
functions, qualities and interrelations can find expression in the 
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form of words. Therefore every word— oun, verb, adjective 
or any other form of speech ultimately represents Him in form, 
function, qualities, exclamations etc. Thus the Guru calls Him 
Nam or Word. The term word in grammar means any meaning- 
ful and intelligible utterance. Every word therefore is not cnly 
a carrier of knowledge and intelligence, but also ultimately a 
pointer towards that Super Being. Here in lies the importance of 
the term Word as an ultimate guide-the Guru. Word in Punjabi 
is called Sabad and in the Sikb scriptures, this Sabad is recognized 
as Guru-the ultimate guide, the carrier and source of knowledge, 
leading to the recognition of and ultimate union with the Super 
Being. Recognition of Sabad Guru is not-only a unique feature 
of Sikhism, but also a very important instance of its originality and 
ingenuity. It may be noted that the expression word, is as 
universal as the Holy Spirit Itself and is also as all-encom- 
passing. The idea of Sabad Guru therefore brings within its 
fold the entire humanity without any distinctions of region, or 
language, culture or creed and is therefore a pointer towards a 
universal world religion-another unique feature and originality 
of Guru Nanak’s thought. 


The approach to religion depends upon the ultimate aim, 
the final goal of a human being as defined by religion. Accord- 
ing to Sikhism this ultimate aim, to put it specifically in the words 
of Guru Guru Arjun Dev is neither the acquisition of any tempo- 
ral or wordly powers or positions, nor the attainment of 
salvation ; its aim is to be in love with the Super Being: 


. gas wae Hala 5 we 


Wis Yifs sas aHatg = (Bearural H: 4, uy: UBB) 


He asserts that heaven and salvation are too mean for a man 
of “knowledge” and therefore he gives them up as ultimate goal 
of life. 
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ae 8Fs sal Be Bra 
Hafs gust st farnta} fama (Hay: u, Us YODt) 


Since Salvation is not the ultimate aim, the philosophy of 
Gian, Karma and Moksha ‘Salvation through knowledge and 
good deeds) does not fit into Sikh Thought. Since love of God 
is the aim, and love is an atiribute not of achievement but of 
Hic Grace and kindness bestowed by Him at His pleasure, it 
eliminates all types of worshipping, recitation of mantras, 
penances, forsakings, self denials, donations, sacrifices pilgri- 
mages, baths and even learning and acquisition of supernatural 
powers. It may be noted that all these are physical and mental 
processes. How can the Fathomless and Incomprchensible 
(Aggam and Agochar) be achieved through physical and mental 
activities ? Again these processes have an element of achieve- 
ment, which in its turn builds up ego in man. Ego establishes 
and confirms your individuality and separate entity. It does 
pot permit you to be in complete unison with Love, so it is dia- 
matrically opposite to self less {Nirban) love which requires 
complete surrender, complete dedication, complete abdication and 
merger of your individuality and entity into Love. Therefore all 
these methods called Karma are considered as futile as churning 
water for butter. 


ate aug ¢@ afe sug @ afe sed rel | 
By wana fafs Qurel A fanaa fagarat 1 
(anal AI fssue ai@a u: usd) 


Guru Arjun Dev puts a seal on the inefficacy of all these 
methods when he says in Sukhmani (The Psalm of Peace) that 
religion or Dharam cannot be achieved by following a particular 


method. It is only bestowed by Him through His Grace. 
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ata dats fas 3 uel vat i 
aaa fan fHs fan felon ufa aati 


(a@at qunat H: yu, uv: 298) 


- Invokation of His Grace and kindness are therefore sought 
for in every Sikh prayer. Praying and begging for His Grace 
as Bakhshish builds up humility in man, which paves the way 
for accepting "His over lordship and complete surrender of the 


self, so that acomplete merger with Him and complete anisoui 


with Him is possible if and when His Grace is bestowed upon. 


Guru Nanak has therefore stressed the need for complete 
surrender and complete resignation to the Will of the Omnipatent 
and has made it the key note of Sikh discipline. That is the 
Only way according to Guru Nanak to merge with the Ultimate 
Truth, Of course His Will has to dominate and prevail and there 
is no escape from it. But the difference lies in accepting it not 
‘out of compulsion and helplessness, which will leave you grumb- 
ling and frustrated, but accepting it as His Grace. Even hunger 
misery, misfortune and adversity are also to be accepted as His 
Grace (Japu) 


afawt ey gy He Hid 


efa fg wis Sat aaa (wu WU: 4) 


° In the big organisation of the universe, only He knows what 
is ultimately good for you in the wider context of the good for 
the total organization of the universe of which He is the 
supreme organizer. Only He knows where one is to be placed and 
kept and when one is to be provided with, what is good for him 
‘in the context of the whole universe. This leads not only toa 
positive approach to His Will, so that it can be accepted as some- 
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thing sweet and palatable but also to the phenomena of a progre- 
ssive and dynamic universe, moving not towards disaster but towa- 
rds betterment. It is for this reason that the idea of ultimate and 
sum total goodness--‘‘Sarbat ka Bhala’’ is considered to be so 
supreme in Sikhism, that it forms the culminating part of every 
Sikh prayer, said at any time and for any occasion. Though 
this phenomena of sum total goodness is an integral part of the 
living nature and an all prevailing truth its acceptance asa 


motto in Sikhism is something unique and original and a step 
towards universalism. 


Ar other very important implication of this idea is the 
gcneration in man a faith in accepting Him as his sole and 
ultimate benefector, so that he can leave all his worries and 
cares to Him. It is for the Creator of the universe to w rry- 
says Guru Nanak in Var Asa (Page 467 A.G). This makes 
the mind absolutely free from worries, pressures, stresses, strains 
and all encumbrances. Again this idea does not allow you to 
be drowned in frustration and moroseness, but rather keeps 
your spirits high and elevated even at the time of the worst of 
adversity. No wonder Sikhs are considered happy come easy 
go type of men on the one hand, prepared to face severest torture 


and mortyrdom willingly on the other a unique character 
created by religion. a “e 


6 


Guru Nanak’s idea of complete surrender abdication and 
resignation to the Will does not in any case imply the killing of 
the various natural urges and tendencies placed in the mind of 
man by His Will to enable man to live in the world as a part of 
His creation. Guru Nanak wanted them to have a healthy and 
normal fair play. A deliberate effort in curbing them will get 
you so much involved in conquering these invincible and natural 
urges that you are led astray from the real aim of religion—to be 
in unison with the Creator. How are you going to obey His Will 
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if you curb them altogether ? Such an effort will build up such a 
pressure of pent up feelings, passions, stresses and strains that 
it will burst at the slightest opportunity and lead to mental as 
well as social abnormalities. Again any amount of success in 
curbing them-if at all it is there-will lead to the ultimate 
stoppage of the normal cycle of life. Will it be a step towards 
being in unison with Him ? 


Sikhism regards and respects these urges and feelings as 
a part of His Will—an important and integral part of the 
dynamic nature of the living organization of the universe — 
a part and parcel of the Ultimate Truth. Therefore, in order 
to be in unison with the Truth, Guru Nanak advocates giving 
due respect and regard to them—of course without building 
them to be a source of an individual’s pleasure and ego. One 
wife is the norm and parting with a portion of the earnings are 
recommended as a :afe course. 


Sikhism does not consider woman and wealth as the sources 
of all evil and does not advocate their fosesaking as has been 
done io Budhism, Jainism. the cult of Yogis of GorakhNath and 
Shankracharya etc. Sikhism does not recommend ascetism at any 
stage. There is no place in Sikhism for such stages as Brahmacharya 
Ban Prastha and Sanyas —stages outside family life as recommen- 
ded in Hinduism. in Sikhism woman and wealth (in the form of 
earth’s resources) are to be regarded and respected as the creation 
of the creator to enable the cycle of the world to move on. Sikb- 
ism being a religion of the common man--a religion for the} world, 
advocates family life based upon legitimate means of earning. 
. It thus advocates full involvement in the affairs of the world, but 

at the same time recommends remaining unattached with them to 
be in tune with the superemacy of The Will. 


This detachedness in its turn is based upon having a faith in 
Him as a Grand Benefactor not only for an individual and for his 


near and dear ones, but also for the whole universe of which an 


* 
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individual is an tegral part. Taken to its logical ends this 
detachedness would mean having no attachment even with your 
life. It is this detachedness on the one hand and faith in the Will 
of the Omnipotent Benefector on the other, that has generated the 
spirit of a high degree of fearlessness, self-respect and honour in 
Sikhism. Guru Gobind Singh says that because of being comp- 
letely unattached, he does not accept any body’s domination as 
he obeys only His Will. It is this spirit of detachedness which 
has made the Sikhs a race of martyrs —another unique feature of 
Sikh religion | 


7 


Freedom of the mind from encumbrances has another very 


important aspect. It does not accept any type of exploitation, 


hypocrisy, domination and slavery. Detachedness from the 
fear of hell or greed of heaven or the aitainment of salvation 
enabled Sikhism to expose the hyprocrisy, domination and 
religious exploitation by the Brahmanical class. How can a mind 
under the constant pressure of exploitation and hypocrisy be so 
free as to have communion with the Super Being Guru Nanak, 
therefore, raised his voice against social and religious hypocrisy 
of the priestly classes as well as the corrupt government officials. 
But it should be noted that political domination particularly if it 
encroaches upon your right of independent living honourably 
with your family, or your culture or your religion, it depresses the 
mind to such great depths that the mind is consistently under fear 
and servility. How can such a mind be ever free from worries, 
gronses, animosity, hypocrisy, flattery and other such vices. It 
must be remembered that a polluted mind, loaded with such vices, 


cannot fly to be in unison with the Omnipotent, the Pure, the 


Uninimacal and the Fearless. One has to develop these qualities to 
be in unison with Him. It is for this reason that Guru Nanak raised 
bis voice against the tyranny of the unscrupulous rulers who were 
encroaching upon the rights of the people and imposing ‘their 
own will upon them. ‘How could those owing allegiance to the 
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Will of the Super Being, owe allegiance to such unscrupulous 
people. There cannot be two allegiances in one mind. The allegi 

ance to to the lesser one has to be shaken off. 
_ The involvement of the Sikhs in their family life, enjoined 
2 Spsti them particulariy to protect their hearth and home, 
honour of thier women folk and their fellow beings, their reli- 
gious beliefs and faith and their culture, from the domination of 
the Moghul rulers. They took this challenge with religious fervour 
and always take it like that, since their religion enjoins upon 
them to shake off any such domination and subjugation. 
Sikhism therefore advocates fearless fighting to the finis to protect 

this freedom, not only for itself but also for others. 


This concept of the freedom of the mind from the self as 
well as from outside, particularly political dominance, as a 
part of religion is not only original and unique but also not 
hitherto known in the field of religion. 


It may be noted that this freedom of the mind in itself is 
not considered a matter of personal achievement on the part of 
man. It is attributed again to His Grace. Even proceeding 
towards this direction is becaue of His Grace. 


This free mind is then ready for communion with Him. 
Generally self is the measure of all values. Ifthe mind is free 
from the centripetal force of the self, natural urges and tenden- 
cies do not pile up their pressure on mind due to the psychologi- 
cal valves of their judicious fair play which evaporates and 
sublimates them through family life, and is free from any polit- 
° ical oppression and subjugation, it is ready to take off, just as 

a sputnik or satellite on leaving the sphere of gravity of the earth 


is ready to fly off. This stage of no gravity, no pulls towards the 
self, no external or’ political pressure and its inner pressures 
relieved, is the position of null point-position of no attractions. 
This condition of the mind is described as Un-man @anHal mena" 


or Sehaj (nfaw). When the mind reaches this stage, the only 
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entity which attracts his attention is the Holy Spirit Super 
Being, prevailing all around. At this stage all values are measured 
in His terms, and man thinks, works and talks with Him. Above 
all what ever he does, he does for Him, with Him and in accord- 
ance with His wishes automatically. Take the case of a selfless, 
dedicated and devoted wife. Her mind is constantly set on the 
husband. Her system of values is pivoted on the husband. She 
works and thinks for him and is heart of hearts is talking to him 
even when he is not physically present near her. It is this anology 
which Sikhism accepts as an example of man’s relationship 
with the Super Being. When his body with all its organs, his 
mind and his soul are set upon Him, he begins to talk to Him and 
remembers Him in thought action and deed. What is the topic 
of his talk to Him Generally self, inner urges and friendship 
or animosity are the subject of man’s talking. Since a free 
mind, is free from these, the only topic left is His Greatness and 
His praises (ataz). This Is called Simran in Sikhism, and Guru 


Granth supplies a lot of material and guidance on the topics of 
this talking based upon the testimony of those who were besto- 
wed upon with this Grace. This Simran is not a physical or 
mental exercise to be performed at a particular time or in a 
particular posture. equipment or even a language. It is rather 
a consistent and regular communion which of course is main- 
tained through His Grace. 


Accepting this direct communion as the sole aim of religion 

- and conditioning the entire life with all its aspects and all its 

facets in a practical and matter of fact manner as a discipline in 

life constitutes the originality, independence and uniqueness of 
Sikh tfeligion. 


September 5, 1986 Surjeet Singh 
SAHITKAR SADAN President 
Guru Gobind Singh Study Circle 


Gurdwara Shaheedan 
Model Town-LUDHIANA, 
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SIKHISM 


AN INDEPENDENT AND ORIGINAL FAITH 


One notices a very tenacious and dogged ten- 
dency on the part of some of my brethren to 
present to the world at large, the Sikh religion as 
nothing more than a tiny off-shoot of Hinduism. To 
make their point they employ number of set proposi- 
tions, We will state and examine at length, the most 
frequently used propositions by them herebelow : 


Proposition No. 1. 


( “Sikhism was started 500 years ago by Guru 
a, Nanak who was a Hindu. All the nine Gurus that 
* followed Nanak were Hindus. Therefore, all the 


Sikhs are Hindus.”’ 


True, Sikhism was started by Guru Nanak. The 
other nine Gurus (spiritual teachers) came after him 
in the course of time. The last one, Guru Gobind Singh 

: breathed his last in 1708 A.D. It is plain falsehood 
to assert, however, that anyone of the Sikh spiritual 
preceptors was a Hindu, Nanak was born in a Hindu 

: family. But does that historical fact alone make him 
a Hindu? If the answer to this question is in the 
affirmative then we have to admit that there is no 
such thing as an independent Christian religion. All 
the Christian are Jews, since Jesus was born to Mary 
who was Jewish by faith. 
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My those friends who advance the above-noted 
ludicrous argument should have the sense to realize 
the fallacy of their reasoning. All the founders of 
new faiths, were born in families holding religions 
other than the ones they founded. If the reasoning 
that the faith of the parents determines the religion . 
of a person, is accepted as valid, then today there 
would have been only one religion on the face of the 
earth. 


My Hindu brethren conveniently forget the most 

important historical fact that Nanak, at the age of 9, 

declined to be initiated into Hindu faith by not don- 

ning the cotton thread, at a special ceremony arran- 

ged for that purpose by his parents. When the family 

priest, Hardial, wanted to put the sacred thread on 
| his person, Nanak responded by saying : 


‘““Make Mercy the cotton, Contentment the string, 
Self-restraint the knot, and Truth the winding q 
| thereof. 
| Verily, this alone is soul’s sacred thread ! 
Pundit, if you’ve thread like the one, 
On my person, sure, you put it on. 
For, it breaks not, it soils not, 
It burns not, it wastes not.” 
| (Adi Granth 471:2) 
| Proposition No. ?. 


“The great Gurus and their devotees did not lose 
their faith overnight just because the last Sikh Guru 
(Gobind Singh) started the order of wearing beards, 
turbans, combs, swords etc.”’ 
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It is to be noted that all the Sikh spiritual pre- 
ceptors wore turbans, beards, and combs. The wear- 
ing of the sword was first added to the list of Sikh 
apparel by the 6th Guru, Hargobind, and not by 
Guru Gobind Singh. Guru Gobind Singh merely 
formalised what was already there before him, by 
introducing the institution of baptism of the double- 
edged sword and the sweet water. 


A noted Hindu scholar, Dr. Gokul Chand Narang 
has most aptly described this aspect of Sikhism in his 
book ‘Transformation of Sikhism’. According to 
Narang, the sword that Guru Gobind Singh gave to 
his disciples was made out of the steel that was in 
reality produced by Guru Nanak. 


There was no essential difference at all between 
the teachings of Guru Nanak and those of Guru 
Gobind Singh. 


Proposition No 3. 


“The Holy Book of the Sikhs is wholly inspired 
from the Hindu Vedic Scriptures.”’ 


Every thinker is partly a product of his social 
environment. Nanak was no exception to this rule. 
He was not there to destroy all that belonged to the 
land he was born in, but at the same time, he did not 
follow all that was characteristically Hindu or Indian. 
His spiritual message was not only original but quite 
revolutionary in the frame of time in which it was 
delivered. He clearly contradicted the atheistic doct- 
rines of the most venerated Sage Kapila, the founder 
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of Samkhya, the first and the oldest Hindu system of 
thought. Nor did he share the atheistic views of 
Sage Patanjali, the founder of Yoga system. He did 
not see eye to eye with Buddha who remained lip-tied 
throughout his whole life, as regards the existence of 
God. Nanak did not agree with the great Shankra- 
charya, who having denied the act of creation by God, 
declared that the perceptible universe was nothing 
more than an illusion. 


Notwithstanding the geographical proximity that 
exists between the Sikhs and the Hindus, Nanak’s 
belief in the existence of one God and equality of 
man, and his forthright rejection of both idol worship 
and caste system, philosophically, take him nearer to 
Islam than to Hinduism. 


Hinduism, or more accurately Brahmanism, is 
essentially a polytheistic faith with a belief in many 
gods (Brahma, Vishnu, Shiva, Varuna and Indra, to 
mention only a few) and many goddesses (Parvati, 
Saraswati, Durga, Kali, and the like) which in one 
form or another, are daily worshipped by the adhe- 
rents of its faith. 


In contrast, Sikhism ‘is a monotheistic religion, 


with a belief in one ever—-existent Reality. As Nanak, 
himself puts it : 


The Author of Things doth ever last, 
True .is His glory, oh True is He! 
He is not born, nor doth He die, 
He i8, was, and ever shall be ! 
(Adi Granth 6:13) 
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Proposition No. 4. 


“The Sikh Scripture makes frequent mention of 
various deities like Vishnu, Shiva, Indra, Rama 
Krishna. Therefore, Sikhism is a part of Hinduism.” 


In Hymn 26 of the Jap, the first Book of the Sikh 


Scripture, Nanak perceives among others, the various 
Hindu deities struggling to contemplate the glory and 
greatness of the Supreme Lord, in these words : 


The Vedas' Him describe, 


The Puranas? Him portray, 
And the learned scholars 


Trace Him in their own way. 
The Indras? dost relate, 

And all the Brahmas? 
Him tne Gopies’ recount, 

And the host of Krishnas’®. 


1. The ‘Vedas’ are the four most ancient Hindu Scriptures. 


2. Puranas are also the ancient bocks of Hindu faith which in 
order of importance and authority come next to Vedas and 
Smirities. They contain mostly mythical and ethically 
instructive stories. We find recorded therein some facts 
of history as well. The subjects dealt with are creation, 
destruction, different ages, and the genealogy and acts of 
various demigods. The accounts as regards Sri Ram 
Chandra and Sri Krishna are also narrated there. There are 
eighteen main Puranas and an equal number of sub-Puranas. 


3. Indra is a king of gods in Hindu faith. According to Nanak 
there are countless Indras in the universe. 

4. Brahma is regarded as the creator of the world by the 

Hindus. Nanak conceives not just one, but a myriad 

number of Brahmas. 

The Gopies were the female devotees of Lord Krishna. 


6. Lord Krishna is one of the twenty-two God incarnates of 
Hindu thought. Nanak’s use of the term in plural form indi- 
cates that there are a number of Krishnas in the universe. 


~ 


A 
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The Shivas? dost describe, 
As dost many  Siddhas; 
Him struggle to explain 
The many formed Buddas*. 


The demons and the gods 
Dost affirm and they state; 

The sages, saints and servants - 
Have much to narrate. 


Myriads are _ stating, 
Myriads yet to start, 
Myriads in this process 
Dost quit and depart ! 
ans as aie neta he See 

} 7. Shiva is the deity entrusted with the unpleasant task of 
destroying the created objects and beings. Nanak uses the 
term in plural form to convey. that there are a great number 
of such beings. 

8. The term ‘Siddha’ means, (i) a perfect saint, (11) a Yogin 
who has achieved the object of his efforts, and (iii) in Indian 
mythology, a class of pure and pious heavenly beings who 
reside somewhere between the earth and the sun. They are 
said to be 88,000 in number. 

9. Prince Siddartha, born in 567 B.C., was founder of Buddh- 
ism, a heterodox system of thought. He removed God from 
his system and repudiated the authority of the Vedas, the 
four Books of Knowledge, held in high veneration by the 
Hindus. According to him, Nirvana or salvation is the 
supreme object of human existence, and this is to be 
attained solely by leading a life of goodness and moral 
rectitude. 

The term ‘Buddha’ literally means ‘the knower or the 
one who has obtained knowledge of the true nature of 
things’. Nanak states that there are many many Buddhas in 
the infinite universe. 
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As many are created 

He were to create more, 
O, none could ever tell him, 
Any better, any more ! 


(A G. 5:19) 


Again in Hymn 27 of the Jap, which can be 
captioned ‘The Cosmic Praise’, Nanak perceives the 
whole universe. including the seemingly inanimate 
objects and elements of nature engaged in singing the 
praises of the Almighty God, He says : 


What a door! what a wondrous abode! 
Wherein seated Thou looks after all, 

Where are played myriads organs and tunes 
And myriads are the players withal ! 


Myriads of songs and notes are chanted 
By myriads of minstrels in ‘Thy presence ! 
Sing Thee elements—air, fire, water, 
Sings the Lord of Justice in Thy attendance ! 


Sings Thee Chitra, sings Thee Gupta”®, 
Fach of whom is a human deed writer, 

Their records are viewed by the Dharma", 
Who indeed is an action  aubiter. 


10. The Hindu religious books provide us a very fanciful acco- 
unt as to how a colourful being emerged out of the person 
of Brahma when the latter went into deep meditation after 
completing his task of creating the universe. Brahma named 
him Chitragupta and entrusted him with the task of noting 
down good and evil deeds of human beings. In contrast, 
we find a mention of two recording angels in Semitic holy 

Cont. 8 
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By Thee decked, looking beauteous ever, 
Sing Brahma, Shiva and goddess Parvati" ! 

Seated on their thrones sing countless Indras 
Each along with his Heavenly commnity ! 


Yogin in concentration, saint in contemplation, 
Sing the man of charity, and the celibate; 

Sings Thee, O Lord the man of content, 
As well as hero, the gallant and great. 


Divines and sages, in all the ages, 
Sing as they dost Thy Word impart; 
In heavens, on earth, in nether worlds, 
| Sing the lovely maids enchanting (man’s) heart! 
Sing the jewels of Thy making, 
' With ~~ the holies eight-and-sixty*’; 
| Sing Thee, O Lord, four founts of life™. 
And too, the souls, bold and mighty. 


books. In the Sikh Scripture the word ‘Chitragupta’ 
(which can also be read two different words Chitra and 
Gupta) appears at least six times but any detailed account 
of the term is lacking. As usual, the authors of the Sikh 
Scripture do not think it necessary to go into details as 
regards the nature of unverifiable spiritual entities. Their 
m tive is primarily ethical. By making a mention of reco- 
rding angels they bring home to man the important point 
the deeds once done are not lost in the abyss of nothingness 
Instead, they resurrect and appear later in the form of 
rewards and retributions. 


11. The Lord of Justice. 


12. Goddess Parvatiis the consort of Shiva and the mother of 
Kama. Kama is god of love in Hindu thought. . 


13. Here, the reference is to pilgrim stations deemed sacred by 
the adherents of Hindu faith. Nanak does not subscribe to 
the orthodox Hindu view that a physical bath at such 
places results in spiritual rejuvenation of the individual. 
On the contrary, he advocates the renewal of one’s inner 
mind and soul with the holy nectar of Lord’s Name. 

14. The four sources of life on earth are, (i) the foetus, 
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| Which Thou created on and _ on, 
| Then rolled them out into — space, 
The divisions’, the orbs", the universes’, 
All they sing Thy glory and grace ! 


(ii) the egg, (ili) the sweat, and (iv) the soil from which 
comes out vegetation of all kind. 


15. The term ‘khand’ used in the Punjabi text is used here for 
the regions of the universe which are said to be countless 


in number. 


16. The term ‘mandal’ literally meaning an object spherical in 


: 
| 
| 
| 
| 
: 
| 
shape here stands for a unit comprising of large number 
of all kinds of luminous objects visible in the sky and their 
general background. This term is to be distinguished 
| from ancient antronomers’ notion of ‘a spherical trans- 
| parent shell in which are set the various heavenly bodies.’ 
The use of the word ‘set’? by the ancient astronomers con- 
| notes as if the sun and the moon are the objects fixed in 
| space and thus devoid of movements of their own. Nanak, 
however, clearly states that these heavenly bodies are ever 
on the run on their course in the limitless space. ‘‘In Lord’s 
fear are the sun and the moon. They continue their 
onward journey endlessly and thus cover myriads of miles,” 
. (A.G. 464: 14). Again, whereas the ancient astronomers 
had in their view ‘ust one sphere or orb, according to 
Nanak, there are millions, nay countless number of such 
orbs and spheres in existence. 


17. The word ‘varbhanda’ used in the text means ‘the universes’ 
When he uses the term ‘universes’, instead of the singular 
‘universe’, Guru Nanak is doing something very uncommon 
and unprecedental. None of the founders of religion so 
far has employed the world ‘universe’ in its plural form. 

Cont. 10 
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Aye, sing they, Thou are pleas’d with, 
Stained in Thy love Thy devotees sweet, 
Can't recall all, many, many more, 
The account by Nanak is not complete ! 
The Author of Things doth ever last, 
True is His glory, oh, True is He ! 
He is not born, nor doth He die, 
He is, was, and ever shall be ! 


Of many a breed, colour, and kind, 
The beings doth He create, 


None of the scientists of the world, till 
the middle of the present century has ever used 
the world universes’ in his writings. Nanak (1460— 1537 
A.D.) uses the term in the plural form not just to underline 
the fact that the singular word ‘universe’ is too inadequate 
to express the vastness and endless expanse of the God’s 
creation, but to stress that in the limitless space there do 
literally exist many many universes. Our above view gets 
support from the fact that the idea of plurality of the 
worlds has been repeated over and over again in the Sikh 
Holy Book. In this regard, the reader is referred to page 
nos. 276, 1036 and 1156 of the Sikh Scripture, wherein it 
has been stated in most clear and distinct manner that 
there are ‘myriads of universes’ in existerice. 


The reader needs to know an important fact. In the history 
of Science, it is only near the middle of the present century 
(i.e., four hundred years after Nanak’s demise) that one 
astronomer for the first time used the word ‘universes’ in 
his bock, to suggest that there is not just cne universe. His 
idea was soon adopted by other scientists and now we 
come across the concept of ‘universes’ employed in the 
writings of more and mcre men of Science. 
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What he createth, He doth sustain, 
In full accord with His exalted state. 


He takes no orders from without, 
He always doth what is His Will, 
He isthe King, the King of kings, 
It behoves, Nanak, to abide by His Will. 


The reader should keepin mind one very signi- 
ficant character of the Sikh Scriptuse which distingui- 
shes it from many books held sacred by the Hindus. 
While the latter provide very extensive accounts 
revolving around the lives of mythical spiritual beings, 
the former employs mythical terms in a practical way, 
utilizing only their general sense. To illustrate, when 
the term ‘Indra’ is used in the Sikh Scripture it is 
used in the sense of the god-king, the king af Heaven 
or the rain-god. In contrast, the Hindu _ books 
indulge in many long stories bringing out many 
facets of Indra’s personality. We are told, for 
example, that though himself a great devotee of God 
and endowed with many good qualities Indra is 
extremely jealous in nature. He becomes terrified 
to behold any devotee greater than himself. He 
fears that the latter, by virtue of his deep devotion 
for God, might one day replace him as the ruler of 
Heaven. In order to avert such a happening he does 
many things which judged by any standard of behavi- 
our are most unethical. 


The popular Brahminic view is that the coming 
into being of living creatures is the result of impreg- 
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nation of Maya (Nature) by God. Lord Krishna, 
the famous God-incarnate of Hindus, tells Arjana in 
no uncertain terms “Great Prakriti (nature) is the 
womb wherein I cast my seed and from this is the 
birth of all beings, 0 Bharata”, (Gita XIV : 3). In the 
matter of creation of beings the All-Powerful Lord 
need not wait for a long period of gestation. For, 
says Nanak : 


A single word—the whole expanse, and lo ! 
There myriads of streams (of (life) didst flow ! 


(A.G. 3: 16) 


Nanak’s students do not believe in the doctrine 
of physical fatherhood of God, a view held so dearly, 
though in different forms, by both Hinduism and 
Christianity. Nor do they subscribe, in any strict 
sense of the term, to the concept of masculine gender 
of God. “In the absolute state abides the detached 
Being, who can be identified neither as a man nor as 
a woman,” (A. G. 685: 17). The Absolute Spirit 
transcends all sex distinctions. For this reason, Sikhs 
are taught to treat God as_ both their father and their 
mother. “You are our father, our mother ; we are 
Your children. 0 Lord. In Your grace we relish all 
kinds of joys”, (A.G. 268 :2). To say that God is 
our father, or our mother, is simply a figure of speech. 
“God has no father; iio mother, no.son, and no 
brother”, (A.G. 1021 : 16). : 


A human being has the inherent tendency to 
create God in his own image. He imagines that the 
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Creator of the universe, like him, 1s an embodied 
being, a particular individual, occupying His seat at 
some corner of the universe. God is nota being 
among beings. Rather, He ig the substratum of all 
that exists. He is free from those limitations to 
which objects, both animate and inanimate, are 
subjected to. Whereas an individual object can be 
resent only at one place ata given time, God simul- 
taneously pervades the oceans, the earth, the inter- 
space. Nanak says : 


As much have Thou created 
Manifests Thy Essence, 

Not a speck could be found 
That’s void of Thy Presence. 


(A. G. 4:9) 


Sikhism does not grant Brahma, Vishnu and 
Shiva the absolute powers of creation, sustenance and 
judgement over deeds of living beings. It conceives 
them operating with the power borrowed from the 
Supreme Lord. Moreover, they are lacking in the 
quality of self-subsistence. “God created Brahma, 
Vishnu and Shiva. They act as. is the Lord’s Will’, 
(A. G. 948 : 13). : 


The views we have stated in the above four 
paragraphs have been expressed in a’very concise form 
by the Sikh Guru in Hyma No. 30 of Jap Ji. He 
first presents the Hindu point of view on the 
subject, ofters his repudiation of same. The hymn 
runs as follows : 
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“The Divine Mother, somehow or other, 
Got conceived,’ thus are we _ told, 

“Hath three sones—one forms, one feeds, 
The third one, his court doth hold’. 


—Nay, it is all God’s Will, 
All operations are Him — under, 
He sees them all, but Him they not, 
| Isn’t it the greatest | wonder ! 
| Beginning, no end, nor becoming, ; 
} From age to age who is the same, 
; | To Him, that Primal, Pure Being, 
: All hail ! all hail ! I do exclaim. 
| It is evident that according to the Sikh Guru the 
three Hindu deities do not enjoy the absolute powers 
granted to them by their devotees. The Guru further 
states that his object of worship is not any created 
| : individual, like Brahma or Vishnu, but only the One, 
Birthless, Changeless and Eternal Being. 

As Nanak had to deal with and examine the 
spiritual beliefs of the people around him, he had of 
necessity to talk about the gods and goddesses held 
Hh in veneration by them. From this simple fact that 
he makes frequent references to Hindu deities one 


Too. 
a 
* 


should not make the assumption that they are, in 
fact, the objects of Nanak’s adoration. Far from 
accepting them as objects.of human worship, Nanak 
attempts to weaken their hold on the minds of the 
masses in the following three ways : 
First, he points out there is not just one Brahma 
or one Vishnu, but that there are countless 
number of such beings in the universe. 
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Secondly, Brahma who is conceived by the Hindus 
as the creator of the universe, is regarded by 
Nanak, himself a creature of God ‘‘God created 
too Brahma, Vishnu and Shiva,” (A.D. 1036:6) 


Thirdly, he affirms that the Brahmas, the Vishnus 
and the Shivas, like human beings, are subject 
to temptation and thus liable to evil and error. 
“All the gods and the goddesses have been lured 
away by the objects of temptation, (A.G. 227:4) 


Born as a Hindu and surrounded by the Hindus, 
Nanak had to use the language of the Hindus in order 
to communicate with them. In this regard, we quote 
a passage from Prof. A.C. Banerjee, herebelow : 

“Guru Nanak uses Hindu mythology for illust- 
rative purposes, presumably because it would help 
his Hindu audience to grasp his points. Nowhere 
does he hint at any modification of his firm faith in 
the unity of God. Here the gentle preacher is as 
immovable as a rock: ‘God is self—existent. He is 
not born, He does not die.” 


SIKHISM A SECT OF ISLAM? 


We have provided above a fair sampling of the 
Hindu concepts that occur in the Sikh Scripture. 
; Now, for a change, we present ideas of quite a diff- 
erent sort. The reader is urged to pay close attention 
to the passages reproduced herebelow - 


“O man of unfaithomable Allah (God), while you 
are here on earth, do not get deeply involved in the 
affairs of the world. Consider yourself a traveller 
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in a foreign land, who may be ordained to quit at any 
moment. Behave like a mendicant who has made 
himself the dust for others to tread upon. For, such 
a being alone is approved at the Lord’s Door. 


“Offer you the Nimaz (prayer) of Truth on the 
Mussala (Moslem prayer-mat) of Faith. Subduing 
upur worldly hopes, make your body the massit 
(Mosque) and mind the Mullah (a learned man of 
religion). Let purity and wholesomeness be the Word 
of Khuda (God) for you. 

‘Shariat signifies the loving remembrance of 
Allah. Tarikat consists in withdrawing one’s faculties 
from without and directing them within for self-search. 
Marfat stands for complete mastery over low desires 
of mind. The true essence of Hakikat lies in attain- 
ment of eternal life by becoming one with the Truth— 
the God Almighty”’. 

(‘Shariat’, ‘tarikat’, ‘Marfat’ and ‘hakikat’ are 
four stages of spiritual development recognised by the 
followers of Islam.) 


“Treat compassion as the Haj (pilgrimage to 
Mecca), humility as the true Roza (Moslem fast), and 
acting on Prophet’s teachings as the real Bahishat 
(Heaven). God’s beauty, Light and Fragrance are 
the Hurs (lovely damsels of Paradize), and contemp- 
lation of the Divine virtues is the only retreat for the 
followers of the Prophet. 

“A Qazi (Moslem priest), is the one who practises 
truth, a Hazi (a pilgrim) is the one who disciplines 
his mind. He who succeeds in overcoming evil is the 
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only Mullah, and he who has made the singing of 
Lord’s praises as his mainstay, is only to be termed a 
a Darvesh (Moslem saint). 


“That time, that moment, is auspicious for a 
Moslem when he cherishes the Maula (God) of the 
universe in his heart. Overcoming of ten faculties is 
- — his rosary and self-culture is the best circumscision. 


“Brother, be mindful, all that appears before your 
eyes, stays only for a while. Your household is nothing, 
but at involvement. The emperors, the rulers, the 
leaders of men, are all headed for destruction. God’s 
House alone abides'for ever. 


“You cultivate first the virtue of Lord’s praise, 
second contentment, third humility and fourth 
charitable disposition. The fifth virtue lies in standing 
ever guard against the Five (lust, anger, avarice, 
attachment and sense of ego). Let these five Virtues 
be the five ‘Auspicies Times’ (five daily prayers) 
for you.” 


A RE ET Oe Oe a ee Aa ena A Ag RR 


‘Consume only that what is earned through 
honest means. Wash clean your mind of its impuri- 
ties. By accepting the Prophet (Mohammed) as your 
preceptor, gain the fruit of Heaven so that you are 
driven not into Dozakh (Hell) by the Angel of 
Death. 


“The Moslem is a being who is tender of heart, 
who has removed his inner dirt, who does not let the 
mundane pleasures touch his consciousness, and who 
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is chaste like flower, butter, a silk-—cloth and a 
deer-skin.”’ 


‘He alone is a man among men on whom is the 
Grace of the Benevolent Lord. He alone ts Sheikh. 
a Haji, and a true servant, on whom is the Mercy of 
the Lord. 


“If one understands the powers of the Qadar 
(God, the Creator) and the doings of the Karim (God 
the Munificent), one develops love with the limitless 
Rahim (God, the Compassionate), and comes to com- 
prehend the Will of the Supreme Person, and then, 
sundering his shackles, he becomes a liberated being.” 


After persuing the above paragraphs, the reader 
will form the view, and rightly so, that this material 
forms a part ofa religious sermon addressed to a 
Moslem individual or audience. We ask our readers 
a question, as to ‘what could be the faith of a person 
who delivered the above sermon?’ In nine cases 
out of ten the answer would be: ‘‘By some Moslem 
gentleman, of ccurse.”’ In reality, it is not so. This ser- 
mon was delivered by the 5th Sikh Guru, at Amritsar, 
to Wazir Khan, the then minister of Lahore Province, 
under the Moghul Empire. Wazir Khan was suffe- 
ring from edema. He got relieved of the severe pain 
associated with his illness, after having heard the 
soothing psalms of ‘Song of Peace’ (Sukhmani), com- 
posed by Guru Arjan Dev, the Fifth Sikh preceptor. 
Sense of curiosity drove him to travel from Lahore 
to Amritsar to get himself acquainted with the nature 
of spiritual message the Sikh Guru was dispznsing to 
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the people around him. The Sikh Guru addressed 
the Moslem minister in the words narrated above. 
This address of the fifth Sikh Guru is recorded on 
page nos. 1083 and 1084 of the Sikh Holy Book. 


But this is not the only message of Moslem inte- 
rest that we find in the Sikh Scripture. There are 
many more like this which are of direct interest to 
the followers of Mohummad. 

The Guru Granth Sahib makes ample use of the 
Islamic names of God, like Allah, Khuda, Rubb, 
Maula, Qadar, Rahim and Karim. We find therein 
words like Mecca, Medina, Kuran, Hadis, Hazi, Kazi 
Mullah, Pir and Sheikh, which are characteristically 
Moslem in nature. The Islamic concepts of Heaven 
and Hell, as well as the word Satan is often used in 
the Sikh Scripture, even though there is no such being 
equivalant to Satan in Sikh theology. 


Does all this make the Sikh religion a sect of 
Islam ? 


An uninformed individual will certainly answer 
this question in the affirmative. Duncan Greenlees 
writes in ‘The Gospel of Guru Granth Sahib’ thus : 
‘Mirza Ghulam Ahmed, in his Sat Bachan (1911), is 
quoted as putting the extraordinary claim that the 
Granth Sahib is simply a sort of commentary on the 
Qur’an esh-Sharif and that Nanak was simply a 
Moslem preaching Islam to convert the Hindus.” 
The claim by some of my Hindu friends to make 
Sikhism a sect of Hinduism is no less extraordinary 
than the one made by Mirza Gulam Ahmed. 
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Being very catholic in its character, the Sikh 
Holy Book contains the revealed message of not only 
the Sikh Gurus, but also of many self-realized people 
of other faiths. We find therein the inspired writings 
of Moslem saints like Farid, Mardana and Bhikkan. 
The writings of barber Sain, butcher Sadhna, cobbler 
Ravidas, farmer Dhanna, and weaver Kabir, can also 
be seen there in the Holy Book. Though these people 


_ Were true saints and servants of the Lord, yet they 


were hardly treated as humans, for reasons of their 
low birth, by the high-caste members of Hindu Society. 
The 5th Sikh Guru, by giving place to their inspired 
writings in the Sikh Scripture, not only accorded 
them the honour and respect they were entitled to, 
but also demonstrated that it is the ethical and spiritual 
conduct, and not the accident of birth, which deter- 
mines the worth of a being. 


Catholicism of Sikhism 


In the year 1593 A.D., leaving Amritsar, Guru 
Arjan Dev went to Tarn Taran. Staying there fora 
while he set out on a journey in the south-east dire- 
ction. Crossing river Beas, he entered Doab region 
and arrived at Dulla'* where lived a substantial 
number of Sikh devotees since the time of Guru 
Amar Das, the third Sikh preceptor. Dullah at that 
time was part of the Jullundur Province. 


18. Dulla village is presently situated in Sultanpur Lodi Tehsil, 


Distt. Kapurthala, about five kilometres east of the railway 
station Lohian Khas. 
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" - Azim Khan, the governor of Jullundur, heard 
about the presence of the saintly Arjan in his area. 
He was also probably aware of the latter’s relation- 
ship of deep friendship with the fameus Moslem saint 
of Lahore, Mian Mir. He paid a visit to Dulla and 
was deeply impressed to see the people of all faiths 
sharing meals from the kitchen’® maintained by the 
: Sikh Guru. The second thing that impressed him 
most was the fact that the region’s major communi- 

ties, the Hindus and the Moslems, were both attend- 

ing the Guru’s spiritual discourses. The Khan camped 

at Dulla for a few days and attended some of Sikh 

Guru’s discourses. He was wonder-struck to note 

that the latter’s catholic teachings appealed to people 

of all tastes. Though he felt satisfied with the Guru’s 

mission, yet he could not decide as to whether the 

new doctrine preached by him was akin more to 

yo Islam or to Hinduism? He was not quite sure as to 

- whether the Sikh Guru was more the worshipper of 
God of the Moslems or that of the Hindus ? One day 

he said to Guru Arjan : “Islam and Hinduism, as you 

know, are two different forms of worship. Whom 

do you pay homage to, the Allah of the Moslems or 

: the Braham” of the Hindus ? oe 


19, In these days it isa common thing for people of different 

; faiths to sit together at one place. But in India of 16th 

century, when the Hindu society was divided into four 

castes and several sub-castes, it was rather a feat of the Sikh 

Gurus to revolt against the prevailing social system and to 

make people of different religions share their meals at the 
Gurdwaras maintained by them. 


0, A Hindu name for God. 
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The Guru’s response to Azim Khan’s aucstonis is 
summarized in the following words : 


I worship Karim” who is the cause of the uni- 
verse; I worship Rahim” who is the nourisher of all 
beings; I worship Allah”, the High and the Infinite.’ 


‘T adore Gusai™, the maker of human destiny, 
I adore Jagannath’, the destroyer of all fear.’ 


‘My homage is to Maula** from whom is the 
glory of all the Prophets. My homage is to Mukanda” 
who abides in all hearts !’ 


‘Iam a worshipper of the One, who is self-caused, 
without beginning and without end, who creates all 
and pervades all, who is the Master ‘of the universe 
and is the life of all life, who resides in human hearts 
and directs human faculties. My Exalted Lord is 
not tied to any particular scripture or creed. He is 
that peerless Person whose mysteries lie far beyond 
the human comprehension.’ 


‘My brother, Guru Nanak has rid me of all my 


doubts. Now I perceive the Allah of the Moslems 
and the Braham of the Hindus as one.’ 


Sri Satguru Jagjit Singh Ji eLibrary 


21. A Moslem name for God; meaning ‘the Beneficient’, 

22. A Moslem name for God, meaning ‘the Merciful’. 

23. An other Moslem name for God, meaning ‘the self-existent’. 

24, A Hindu name for God, ‘the Lord of earth’. 

25. An other Hindu name for God, literally ‘the Master of the 
world’. 

26. A Moslem term for God, literally ‘the liberator’. 


27. AHindu term for God, meaning ‘the liberator of human 
souls . 
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The Governor felt pleased to hear Guru’s sweet 
words. Before leaving, he suggested that the Guru 
established one of his missionary centres near the 
central city of Jullundur as well. The Sikh Guru 
readily agreed to his suggestion. Soon after, Azim 
Khan provided a large piece of land” to the north of 
Jullundur city, where the Sikh Guru laid the founda- 
tion of a new settlement in December 1594 A.D., 
This settlement, which soon developed into a fairly 
good-sized town, was named Kartar Pur (the abode 
of Lord Creator) by Guru Arjan. In due course of 
time, Kartar Pur became a great missionary centre 
for the propagation of Sikh faith in Doab region— 
all through the generosity of the Moslem Governor. 


An Independent and Original Faith 


In the following pages we will endeavour to pre- 
sent to our readers the views of the scholars of diff— 
erent religious and geographical backgrounds on the 
subject of distinctive character of Sikhism. 


1. Sri Aurobindo Ghose (A Hindu Scholar from India) 


Sri Aurobindo Ghosh, a contemporary and close 
associate of Mohandas Karamchand Gandhi, wasa 
a thinker and political leader of high eminence. At 


28. It is also said that the Sikh Guru paid the price of the land 
to the State, and the Governor Azim Khan rendered all 
possible assistance in construction and development of the 
new town-ship. In the year 1599 A.D., the landed area of 
8946 gumaons, attached to the Sikh temple at Kartar Pur, 
was exempted from revenue payment under the orders of 
Moghul empreror Akbar. 
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one time, for his revolutionary activities connected 
with the freedom movement of India, he was awarded 
a death sentence by the Government of the day. This 
sentence was later commuted. In the course of time, 
however, leaving politics aside, he became a leader 
in the sphere of spiritualism and succeeded in found- 
ing an institution in Pondichery, known as the 
Aurobindo Ashram. This institution which has 
attracted the attention of the highly educated and 
learned men of the world, presently houses hundreds 


of the seekers of Truth, many of which from Europe 
and North America. Sri Aurobindo has authored 
many books, of which the most famous is ‘The Foun- 


dations of Indian Culture’. We quote herebelow 
from this book a few paragraphs which bear direct 
relevence to Sikhism. Comparing Sikhism with the 
Maharashtra Dharma (religion) founded by Mahratta 
saint Ramdas, Aurobindo, not only stresses upon the 


a novelty and original character of Sikhism, but also 


points out that the institution founded by the Sikh 


preceptors, was so democratic and forward-looking , 


in its nature that it became instrumental in laying 
solid foundations of nationalism in India. He writes : 


“The Mahratta revival inspired by Ramdas’s 
conception of the Maharashtra Dharma and cast 
into shape by Shivaji, in spite of the genius of the 
Peshwas, could only establish a military .and political 
confederacy. Their endeavour to found a nation 
could not succeed because it was inspired by religious 
patriotism that failed to enlarge itself beyond its own 
limit and awaken to the ideal of a united India. __; 
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“The Sikh Khalsa on the other hand was an 
astonishingly original and novel creation and its 
face was turned not to the past but the future. 


A very striking instance of democratic institution 
towards making a compact nationalism was the 
founding of the Sikh Religion, its long lines of Gurus 
. and the novel direction and form given to it by 
Guru Gobind Singh.” 


Sri Aurobindo emphasises the point that emer- 
gence of Sikhism in India, ‘‘is a strikingly original 
phenomenon in the long cultural history of India, as 
itis the only movement which is forward-looking 
and not merely re-interpretative, renascent or retro- 

3 grade, as all other cultural or religious movements in 
India during the last two millenia have been. Thus, 
Sikhism alone has the potency and the will to grapple 
with the future and to come in terms with it...... m 


In the Sikh religion, as we know, Guru Hargobind 
added the Sword to the Word—the word as it was 
revealed by God to his five predecessors. In no un- 
certain terms, the Guru teaches his disciples this 
fundamental maxim : “The worship of the worshipper 
is incomplete without the might of the warrior.” In 
essence, what the Guru tells his disciples, is this : 


“You ought to take upon your shoulders the res- 
1 ponsibility of defending yourself as well as 
other members of society. against the aggression 
and barbarity which have become the order of 
the day in this age.” -p 8 
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Further, by his own example, the valiant Pontift 
demonstrated how that obligation had to be dischar- 
ged, by fighting four major battles against the forces 
of the Moghul emperor of his days. The three Pon- 
tiffs that followed Hargobind, did not discard for a 
moment the principle of ‘the defense of the defense- 
less’, but rarely did they experience the necessity to 
translate that maxim into action by going to the . 
battlefield. However, the circumstances that prevai- 
led during the time of the tenth Sikh Pontiff, Gobind 
Singh, obliged him once more to make an extensive 
use of that defensive tool. 

Many Indian thinkers, not to speak of the 
Buddhists and the Jains, but those of other persua- 
sions as well, from time to time, have harboured 
serious doubts in their minds as regards the place, in 
any religion, of the tenet of active self-defense. For 
them the worship of the Lord is incompatible with 
the principle of active self help. It was left to the 
genius of Sri Aurabindo Ghosh to appreciate the 
true significance of this principle. In his book ‘The 
Foundations O Indian Culture’, he stresses the 
point : 

“The Culture which gives up its living separate— 
ness ..which neglects its active self-defense, will be 
swallowed up and...(the nation) which lives by it will 
lose its soul, and perish.”’ 


2. Dr. Gokul ChandNarang(A Hindu Scholar from India) 


The idea that the people of India before pre- 
Sikh period were totally devoid of the concept and 
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feelings of ‘Nation’, is echoed in clear terms by an 
Arya Samajist scholar, Dr. G. C. Narang, in his 
“Transformation of Sikhism’. He writes thus - 
“The Hindus were too mild by nature, too cont- 
. ented in their desires, ,too modest in their aspirations, 
too averse to physical exertion, terror stricken and 
demoralized, even ithough strongly attached to reli-— 
gion. They had religion but no national feeling. 
Guru Gobind Singh sought to make nationalism their 
religion.”’ 


3. T. L. Vaswani (A Hindu Saint from India) 
ee trom Ania) 


Recognising the unique contribution that the 
10th Sikh Pontiff made to the Indian society, Hindu 
saint, T. L. Vaswani, almost repeats the words of 
Sri Aurobindo and Dr. G. C. Narang, by calling 
Guru Gobind Singh the architect of new India. He 
Says : 

“Guru Gobind Singh was a mystic and loved to 
have communion with God. The bhakta, the poet, 
the lover of the beautiful, the dweller in silence and 

; seclusion, the singer of the wonders of the world, 


became a practical man and the builder of the new 
Hindustan.” 


4. Prof. Anil Chandra Banerjee (A Hindu Prof. from India) 
— KN in Frot. trom India) 


People lacking in the in-depth knowledge of 

Sikhism often express the view that Guru Nanak had 

} no intention of founding a new religion. He was 
| merely an ethical and social reformer within the fold 
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of Hinduism. They argue that the emergence of 
Sikhism as a separate religion was the result of later 
historical developments. The Sikh movement that 
started with the limited aim of religious uplift and 
social emancipation broadened into a full-fledged 
faith after Guru Nanak’s death in circumstances 
which were not forseen in his time. 


Anil Chandra Banerjee, Professor of Guru P 
Nanak Chair, Yadavpur University, West Bengal, 
India, has exposed the hollowness of this conception 
about Sikhism in the following words : 


“Apart from the radical differences between 
Hinduism and the teachings of Guru Nanak, inclu- 
ding his rejection of the Vedas as the basis of revea- 
led Truth, there are two highly significant facts of 
which this (the above) view does not take proper 
account of. The establishment of Sangats** and the 
nomination of a successor by Guru Nanak clearly 
indicate his intention of giving his followers an orga- 
nizational solidarity which could not but draw a line 
of clear distinction between them and the Hindus. 
The foundations (of a separate and distinct religion) 
were well truely laid. That the Sangat system conti- 
nued to develop and extend is clear enough from 
what we know about the pontificate of Guru Arjan, 
There was no analogous development either in the 
fold of orthodox Hinduism or in any of the sects 
founded by the bhagtas. Again, while Guru Nanak’s 


29. The permanent assemblies or groups of followers of Guru 
Nanak, which held their meetings at regular intervals. 
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concept of Guruship took a firm hold of the Sikh 
community and assured the continuity of centralised 
spiritual leadership, the multiplication of Gurus 
became potent factor of disintegration among the 
other sects, such as the Ramanandis, the Kabir-panthis 
and the Bengal Vaishnavas. Neither the Sangat 
system nor the new concept of Guruship could be 
‘ described as an accident; the developments which 

followed were quite implicit in Guru Nanak’s work.” 


The learned professor, who has made a very 
thorough and penetrating study of Nanak’s system of 
thought, is of the view that the latter’s work is not 
limited to religion alone. It encompasses within its 
fold language, poetry, politics, social reform and 
humanity in general, as well. He writes : 


‘‘His humanity is transparent in his verses. More 
than once he calls himself a ‘poet’. A poet, indeed, 
he was. He gives us sublime religious poetry in the 


‘In the days of Guru Nanak the Punjabi langu- 
age was inits infancy, it had no literature and even 
its alphabet was imperfect. With his high literary 
gifts Guru Nanak uses this underdeveloped language 
as a medium for expression of abstract spiritual ideas 
in poetic form with musical effect. He laid an exam-— 
ple and initiated a tradition. Two of his successors, 
Guru Arjan and Guru Gobind Singh, were poets 
of a high order. Guru Nanak founded a religion as 
also a literature, the two grew side by side. Religion 
provided inspiration for literature; litrature brought 
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religion to the home and heart of the common man. 


“The story of Guru Nanak’s life and achieve- 
ment has no parallel in the annals of this ancient 
land. It is not enough to call him the greatest of the 
sons of the Punjab. He must be counted ~" 
among the greatest of the sons of India. 
He was the founder of the last of the 
greatest religions of the world. He planted a poetical 
sappling which has blossomed into one of the great 
literatures of India. He laid the foundations ofa 
brotherhood which has enriched our national heri- 
tage by struggle against religious intolerance, social 
injustice, and denial of political freedom. History 


must pay its homage to one who—in serving God— 
served his country so well,” 


5. Mohummad Muhsin Fani(A Moslem Scholar from 


Persia) 


Mohummad Muhsin (1615-1670 A. D.) who adopted 
the literary title of ‘Fani’ (“The Mortal’) was a student 
of comparative religion. Though born in Persia 
(Iran), having settled in Kashmir, he lived a large . 
portion of his life in India. He was a contemporary 
and friend of the sixth Sikh Guru and met the 
latter serveral times. From his First-hand knowledge 
of the teachings and acts of Guru Hargobind, Fani 
has vouchsafed in his book ‘Dabistan-i- Mazahib’ that 


as a religion, Sikhism is different from both Islam and 
Hinduism. 
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The term ‘Dabistan-i-Mazahib’, literally meaning 
‘the school for study of different religions’, describes 
at length the distinguishing features of many world 
religions, 


6. Qazi Nur Mohummad (A Moslem Scholar from 
eS Mosier Scnolar Irom 
Baluchistan) 


Qazi Nur Mohummad of Ganjaba, Baluchistan, 
who was a scholar of Persian language and poet of 
great merit , accompanied Afghan king, Ahmed Shah 
Abdali, during the latter’s seventh invasion of India 
in the year 1764 A.D. Reaching back to Baluchistan, 
he wrote a book named ‘Jang Nama’. The Chapter 
XII of this book is devoted to Sikhs. In this Chapter 
he writes in detail about the attributes of the Sikhs 
as soldiers and as individuals. Addressing his coun- 
trymen, Nur Mohummad says the following words as 
regards the religion of the Sikh people : 


“If you are not conversant with their religion, I 
tell you that the Sikhs are disciples of the Guru and 
that august Guru lived at Chak (Amritsar). The ways 
and manners of these people received their impetus 

* from Nanak who showed them a separate path 
(taught them a distinct religion). He was succeeded 
by Gobind Singh. From him they received the title 
of ‘Singh’. They are not from amongst the Hindus. 
These people have a separate religion of their own”. 


7.__Professor M. Mujeels (A Moslem Professor from 
India) 


More recently, Professor M. Mujeels, the Vice— 
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Chancellor of Jamia Millia Islamic University, Delhi, 
has observed : 


“Guru Nanak’s teachings have been compared 
with Hinduism and Islam, and it is believed that they 
are a mixture of Hinduism and Islam, as Urdu 
(language) is a mixture of Persian and Hindi. I do 
not agree with this logic. Just because Guru Nanak 
was born in the Punjab, where there were Hindus and 
Moslems whose way of life and thought needed 
reform, it does not follow that he took something 
from Hinduism and something from Islam and made 
a new religion. I am firmly convinced that Guru 
Nanak drew his spiritual knowledge from the source, 
from the True Creator....Guru Nanak’s teachings 
are as simple as they could be and if we consider the 
pattern of life he projected it would seem he made 
the journey of life as easy and as fruitful as 
possible.” 


8. Joseph Devey Cunningham (A _ British Historian) _ 


The 19th century British historian, J. D. Cunnin- 
gham, in his ‘History Of The Sikhs’, writes as regards 
Nanak, the founder of Sikhism, the following words : 


“Instead of the circumscribed divinity, the anthro- 
pomorphous God of Ramanand and Kabir, he loftily 
invokes the Lord as the One, the Sole, the Timeless 
Being, the Creator, the Self-existent, the Incompre- 
hensible and the Everlasting. He likens the Deity to 
Truth, which was before the world began, which is, 
and which shall endure for ever, as the ultimate idea 
or cause of all we know and behold.” 
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9. Frederic Pincot (A British Scholar) 


“For Nanak”, says Frederic Pincot, in his essay 
on ‘Sikhism’ in The Religious Systems of the World. 
| “there was no such thing as a God for the Hindus, 
! a god for the Muhammadans, and a god or gods for 
: the outer heathen. For him there was but one God. 
| : not in the likeness of man, like Rama, not a creature 
| of attributes and passions, like the Allah of Muha- 
| mmad ; but one _ sole, indivisible, self-existent, 
incomprehensible, timeless, all pervading,—to be 
| named, but otherwise indescribable and altogether 
| lovely. Such was Nanak’s idea of the Creator and 
| Sustainer of the phenomenal world, and it was con- 
ception which at once abrogated all petty distinctions 
of creed, and sect, and dogma, and ceremony. The 
realisation of such a God shatters the sophistries of 
the theologian and the quibblings of the dialectitions. 
It clears the brow from the gloom of abstruse ponde-— 
ring over trifles and leaves the heart free for the 
exercise of human sympathies.”’ 


| i0. Max Arthur Macauliffe (A British Historian) 


British historian, M.A. Macauliffe, who spent 
twenty years of his life in making painstaking study 
of the system given to the world by Nanak, has to say 
these words about the founder of the Sikh faith : 


“Guru Nanak was not a priest either by birth or 
education, but a man who soared to the loftiest heights 
of divine emotionalism, and exalted his mental vision 
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to an ethical ideal beyond the conception of Hindu or 
Muhammdan.”’ | 

The author of the ‘Vie de Jesus’ was a great 
admirer of Jesus Christ. Greatly impressed as he 
was of the spiritual message delivered by Christ and 
those of Semitic thinkers that preceded him, he posed 
this question: ‘Whether great originality will again 
arise or the world be content to follow the paths 
opened by the daring creators of the ancient ages 2?” — 


Having Sikhism in his mind, Macauliffe answers 
the abovenoted question in these terms : 


“Now there is here presented a religion totally 
unaffected by Semitic or Christian influences. Based 
on the concept of the unity of God, it rejected Hindu 
formularies and adopted an independent ethical 
system, ritual, and standards which were totally 


opposed to the theological beliefs of Guru Nanak’s 
age and country.”’ 


M.A. Macauliffe concludes his assessiicnt of 
Sikh religion in these words : 


“As we shall see hereafter, it would be difficult 
_.to point to a religion of greater originality or to a a 


more comprehensive ethical system.” 
ll. H.L. Bradshaw (A British Writer) 


H. L. Bradshaw, a British writer, accepts Sikhism 
alone as the religion of the Space Age. For him, it 
contains within itself, the solutions of all the problems 
of the modern man. He says : 


“Sikhism is a universal world faith with a message 
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for all men. This is amply illustrated in the writings 
of the Gurus. Sikhs must cease to think of their 
faith as just an other good religion and must begin to 
think in terms of Sikhism being the religion for this 
new age...... The religion preached by Guru Nanak 
is the faith of the new age, it completely supplants 
_ and fulfills all the former dispensations or older 
religions. Books must be written proving this 


+eeeeoen 


“The other religions contain truth but Sikhism 
| contains the fullness of truth 


| | “Guru Granth Sahib of all world religious scrip- 
tures alone states that there are innumerable worlds 
and universes other than our own. The previous 
scriptures were all concerned only with this world 
and its spiritual counterpart (i.e., heaven). To imply 
that they spoke of other worlds as does the Guru 
Granth Sahib is to stretch their obvious meanings 
out of context. - 4 


| “The Sikh religion is truly the answer to the 
problems of modern man......... 


12. Duncan Greenless (A Theosophist from 
United States) 


Duncan Greenlees, a Theosophist, after having 
made very extensive study of the subject makes very 
pertinent observations as regards the original nature 
of Sikhism. Here-below, we quote directly from 
him : | 
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“Orthodox, modernists, foreigners, have differed 
on this point, the most absurd claims being put 
forward by some tothe effect that the (Sikh) Guru 


was a crypto—Muslim, a disguised Christian convert, a 
clever compiler of eclectic ideas, and the like. 


“To me it seems there is no real problem here. 
We have simply to ask ourselves whether the Guru 
was sincere or false when he claimed to be saying 
just what God taught him (cf. GGS 3, 4, 53: also 
N. Tilang 2-3-5, Ar. Suhi Chhant 3, etc. etc.). 
Accepting the sincerity of these and countless other 
similar statements scattered throughout the Sikh 
Scriptures, we are left with no alternative to admitting 
the essential originality of the Guru’s teachings as 
received direct from God through that intuitive 
realization of truth which he himself called the 
‘Name’. History shows that, however clever it may 
be, no. eclectic?? philosophy has survived much 
beyond the generation of its invention, yet the 
personal influence of Guru Nanak on his disciples is 
certainly no less today than it was two hundred years 
ago and may even be held to be growing warmer and 
more devotional. Prof. H. C. Kumar has also shown 
evidences from the Jap Ji that Guru Nanak had 
direct vision of the experience of the realities of the 
inner planes, that he had clairvoyant powers, and the 


30. An eclectic philosophy or religion is the one which lacks 
in originality. It is made up of doctrines and ideas which 
are taken from two or more original systems and combined 
to form a seemingly new system. 
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same is told of most of the later Gurus by contempo- 
rary historians. Such men do not build up their 
doctrines from collated accounts by others, they have 
no need for such tortuous methods. The early lives 
(Life Stories, Janam Sakhies) of Guru Nanak agree 
in describing his commission as received direct from 
God, much as was the case with Isaiah, Zorathushtra, 
Muhammad, and most other Prophets in our human 
history. This too, has always been the view of the 
orthodox Sikh. 

‘< Of course, the Guru spoke to Hindus and 
Muslims of his own day; had he been born in eastern 
Europe, he must have used the phrases and ideas 
current there, but that would certainly not prove him 
himself indebted to Christianity. Even today the 
Sufi and Vedantic preachers in the West have had to 
clothe their doctrines in terminology familiar to 
their hearers.... 


“Tt is the same with all. Sikhism arose in India 
out of the sea of concepts known vaguely as 
‘Hinduism’ whipped to a storm, as it was, by the 
violence of the Muslim impact. The Guru spoke to 
audiences both Hindu and Muslim; to some he spoke 
in Persianized Punjabi, with words redolent of the 
Quran; to some he spoke in Sanskritized Punjabi, 
with words recalling the Puranas, the Gita and the 
Upanishads. 


“« Side by side with this was the timeless, group 
of forest anchorites, yogins, siddhas, with whom the 
Guru came in close contact and engaged in contro- 
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versy—pointing out the extravagance in some of 

their ways and practices, insisting on the omnipre- 
sence of God at home as much as in the forest. 

He clashed also with the narrow bigotry of the 
Muslim leaders of the time, the Sheikhs and Mullas; ' 
he shared in delightful spirited comradeship with at 

least one great Sufi of the Chisti line, the Sheikh 
Abrahim. 

‘“‘Among all these influences he kept to the truth 
received, as he held, from God direct; he wandered 
in many lands, not to learn but to teach that truth. 
If he met Chirstians in Tranvancore or Buddhists in 
Ceylon (Sri Lanka), this does not show that his 
doctrine owes anything to either, even where it coin- 
cides with theirs on certain points. It is an absurd to 
say the Granth Sahib reveals the Christian Redeemer 
as to say the Gita is the effect of Christian missionary 
influence on the poor benighted heathen. The Guru 
may have picked up words and phrases here and 
there from those with whom he spoke, he may have 
woven these into the pattern of his revelation; but the 
teaching he gave the world was won ‘from his own 
undisturbed communing with nature, his own soul . 
and with his Creator’ during those days of solitary 
brooding in his childhood and early youth. Sikhism 
is not a reproduction of earlier religions, but a pro- 
fonnd modification of them, so profound that it can- 
not critically be regarded otherwise than as a new 
revelation altogether. 
| «yet even in the time of the Third Guru the 
Hindus recognised it (Sikhism) as quite separate 
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from their creed, and a little later Fani, of Muslim 
origin, declared it to be separated equally from Islam. 
Guru Nanak, though often referring to the Puranas, 
does not show any clear proof of having read any 
Hindu scripture for himself, but seems rather to rely 
on floating hearsay such as he would have acquired 
from the Hindus with whom he talked. It is really 
absurd to suggest that Guru Gobind Singh’s Puranic 
stories to awaken courage in his Sikhs imply in any 
way his own relapse into Hinduism...His teachings 
may be said to have a certain relationship to those 
of Hinduism, much as the teachings of Christianity 
arose out of a Jewish environment.”’ 


Duncan Greenlees, sums up his ideas about the 
original and independent character of Sikh religion 
in these words: ‘So, we come to this. The Guru 
taught ina certain environment and had to clothe 


his teachings in words which that environment 
could understand, he had himself indeed 
arisen out from the midst of that environment, and 
his own visions of the truth had been received within 

* its fold. But he taught what he had received from 
God through direct experience of the truth.” 


Greenless concludes his remarks as regards the 
founder of Sikh religion in these words : “It is 
enough for us to take it asit comes to us, to hear 
the lovely music in the truths he sang, to try to live 
the life of inspired service and practical devotion 
which he taught. For these things the world will 
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always be in debt to Guru Nanak and to those thro- 
ugh whom he spoke in the succeeding generations.” 


The Sikh Scholars 


It is not only their scholars, but the Sikhs in 
general as well have always considered themselves as 
distinct people religiously. Nothing will be gained by 
reproducing here the relevant writings of all the Sikh 
scholars on the subject. Suffice it to say they are 
known to register their strong protests against the 
ungainly attempts of those, who, from time to time, 
had tried to represent Sikh religion as a branch of 
Brahminism. As our aim is to keep ;the size of this 
booklet as short as possible, we have decided to make 
known to the reader the views, in brief, of only two 
Sikh writers. 


Bhai Gurdas, a Sikh savant and scholar was a 
contemporary of Guru Arjan (1563-1606 A.D.) and | 
Guru Hargobind (1595-1644 A.D.), the fifth and the ! 
sixth Sikh Pontiffs, respectively. His writings have 
been declared by the fifth Sikh Pontift as the key 
(i, e.. an instrument of true interpretation) of the Sikh 
Holy Book. More than once, Bhai Gurdas, writes 
in his ‘Vars’ (The Odes’) that the religion given by 
Guru Nanak to the world is different from both 
Hinduism and Islam. He also points out to seekers 
of Truth that Nanak’s ‘Way’ is the easiest and most 
convenient to tread upon. 

Bhai Kahn Singh, the twentieth century Sikh 
scholar, who authored ‘Mahan Kosh’ (‘The Encyclo- 
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pedea Of Sikh Religion’) also wrote a book named 
‘Ham Hindu Nahin’ (‘We Are Not Hindus’). In this 
book, supplying extensive data from both the Sikh 
and the Hindu books, he demonstrates that Sikhism 
; and Hinduism are two fundamentally different 
religions. 

| 

| 

| 

| 

, 


Evidence Of Novelty From Another Source 


The novelty toward which we intend to draw 
reader’s attention here has to do with the character 
of the Holy Book of the Sikh people. As stated ear- 
lier, the one novel feature in which Sikhism distingui- 
shes itself from other faiths, rests on the fact that its 
scripture contains within itself, the Word not only of 
the Sikh preceptors but also the inspired writings of 
several non-Sikh saints. This is something which 
is not noticed in any other world scripture. The fact 
of incorporation of the teachings of non-Sikhs in the 
Sikh scripture serves as a constant reminder to the 
Sikh masses, and for that matter to mankind at large, 
that true religion admits of no artificial boundaries 
between man and man. It also demonstrates the 
strong conviction of the Sikh Gurus that all people 
belong to one big family and the Truth is a common 
property of all, and not just a monopoly of the select 
few. The Lord who has his favourites on the basis of 
race clan cr geographic region, could be called the 
great Partisan Ruler, no doubt, but in no way, could 
He claim to be an all-loving Father of entire mankind. 


There is yet another significant point of distinction 
between Sikhism and other religions. This relates 


a a SE A a oe citer las meen tes eae eas, 
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to the authenticity of the content of scriptures. In 
this regard M.A. Macauliffe observes : 


“The Sikh religion differs as regards the authen- 
city of its dogmas from other great theological 
systems. Many of the great teachers the world has 
known have not left a line of their own composition, 
and we only know what they taught trough tradition 
or second-hand information. If Pythagorus wrote 
any of his tenets, his writings have not descended to 
us. We know the teachings of Socrates only through 
the writings of Plato and Xenophan. Buddha has 
left no written memorials of his teachings. Kung-fu- 
tze, known to Europeans as Confucius, left no 
documents in which he detailed the principles of his 
moral and social system. The Founder of Christianity 
did not reduce his doctrines to writing, and for them 
we are obliged to trust to the Gospels according to 
Matthew, Mark, Luke and John. The Arabian 
Prophet did not himself reduce to writing the chapters 
of Quran. They were written or compiled by his 
adherents and followers. But the compositions 
of the Sikh Gurus. are. preserved, and we 
know at first hand what they taught. They 
employed the vehicle of verse, which is generally 
unalterable by copyists, and we even become in time 
familiar with their different styles. No spurious 
compositions or extraneous dogmas can, therefore, 
be represented as theirs.”’ 


Prof. A. C. Banerjee tries to elaborate and estab- 
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lish the same point when he writes : 


“In another respect Guru Nanak proved to be a 
true founder. His teachings, unabridged and unalte- 
red, form the basis of Sikhism even five centuries 
after his birth. His successors added explanatory 
and supplementary touches, but modifications of the 
original was unthinkable. Ram Rai* forfeited his 
claim to succeed Guru Har Rai because he had altered 
a single word in one of Guru Nanak’s verses to save 
himself from the wrath of Aurangzeb (the Moghul 
Emperor of India). This was considered as an inex- 
cusable sacrilege. The Guru’s words are immutable. 


“In Brahminical Hinduism, Buddhism and Jainism 
generations of teachers and commentators gave new 
shapes to religions and philosophical doctrines and 
sometimes changed them beyond recognition. The 
six schools of Hindu philosophy branched off into 
different groups of thinkers. The same process 
divided Buddhists and Jains into different and some- 
times warring sects. The history of Islam as also 
of Chiistianity presents the same phenomenon of 
doctrinal disintegration. But Sikhism never succum- 
bed to warring commentators ; it preserved in tact 
the heritage which Guru Nanak had left for it. None 
but a great and far-sighted founder can formulate 
doctrines capable of surviving the shocks of political 
and social revolutions for centuries,” 


31. Ram Rai was the son of Guru Har Rai, the seventh 
Sikh Pontiff. 
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TESTIMONY OF GURU ARJAN DEV 
sd ian RO eA at Lad a 


Guru Nanak (1469-1537 A.D.) the first Sikh 
teacher made no distinction at all between a Hindu 
ora Moslem. In his long journeys carried all on 
foot to Assam in the East, to Arabia in the West, to 
Lake Mansarover in the North, and to Sri Lanka in 
the extreme South of the Indian sub-continent, most 
of the time he kept along with him one Hindu and 
one Moslem, in the persons of Bala and Mardana. 
By his teachings of universal nature, he endeared 
himself equally to the followers of Hinduism and 
Islam. The institution of free kitchen which the 
earlier Gurus started was open not only to Sikhs, but 
to all, including members of Hindu and Moslem 
faiths. The newly built Sikh temples were thrown 
open to all people, irrespective of their religious 
faiths, where they could get not only meals but also 
a few nights’ stay, without paying any charges. 
These two practices continue in their pure form even 
to-date. 


The fifth Guru, Arjan Dev (1563-1606 A. D.), 
went as far as to get the foundation stone of the 
holiest of holy shrine of Sikhs in Amritsar, laid down 
by a Moslem saint of Lahore, named Mian Mir. The 
sixth Sikh preceptor, Guru Hargobind (1595-1644 
A. D.), built near Gurdaspur, entirely out of the Sikh 
funds, a mosque with a view to fulfill the spiritual 
needs of his Moslem soldiers. The nineth teacher, 
Guru Teg Bahadur (1623-1675 A. D.), laid down his 
precious life in a bid to save from extinction the 
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religion of the weak and spiritless Hindus, from the 
hands of the bigoted and tyrant ruler of those days. 
The tenth Sikh Master, Guru Gobind Singh (1666- 
1708 A. D.), who prescribed a distinctive form for 
the Sikhs, also made it omandatory for them to 
actively fight against evil, in all its forms and shapes, 
and to defend at all costs, the weak and oppressed 
members of society. This injunction had to be carried 
out in relation to oppressed members of human 
society, irrespectively of their religions. 

There are many examples in Sikh history, which 
show the Sikhs lived up to the above-noted edict of 
the Guru. James Brown, the 18th century British 
bistorian gives us a detailed account of the third 
Battle of Panipat, fought on 14th January 1761 A.D., 
between the Hindu Marathas and Ahmed Shah 
Abdali—the Afghan invader. After winning this 
battle, the Afghan soldiers carried along with them 
five thousand women of high Brahmanic caste. The 
Sikhs were not a party to the dispute, but they found 
it hard to accept the bitter fact of Brahmanic women 
being transported to Afghanistan. While the invaders, 
on their way back home, were crossing river Bias in 
Punjab, they fell upon them and rescued as twenty- 
two hundred young women, Later they delivered them 
safely to their homes in Maharashtra, about fifteen 
hundred kilometres away. James Brown further tells 
us that while the folk rode all the way on their horses 
the Sikhs were content to walk alongside them. 


The fore-going examples and many more like 
them, emphasizing the fundamental unity of man, 
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respect for other person’s religion, and the attitude of 
alleviating distress of humanity at large, have not 

been taken, by many, in the spirit in which they were 
intended. Failing to recognise the basic fact of the 

unity and brotherhood of man, some non-Sikhs have ; 
come to form the view that Sikhism asa _ faith is 
nearer to Hinduism than to Islam, and vice-versa. 
Some even go as far as to ask: ‘‘Is Sikhism a part of 
Islam or of Hinduism ?” 


This question, which has raised as early as in the 
late 16th century, was answered by Guru Arjan Dev 
in the following words : 


‘‘Neither I keep the fast (like a Hindu), nor do 

I observe the moth of austerity (like a Moslem). 

I serve only Him who liberates all. in the end. 

The same is my Gossain, the same is my Allah, 
for I have found release from the Hindus and 
the Moslems (who tend to treat their respe- 
ctive Gods as two different entities). 


Neither I visit the pilgrim-stations of the 
Hindus, nor do I go to the Kaaba to perform 
a Hajj. 

I serve only one God, I serve no other except 
Him. 

I worship not the Hindu way, nor say prayers 
as the Moslems do. 

I greet only the one Formless Being, within 
my heart.” 

(A.G. 1136: 11) 
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The Sikh Guru concludes his discussion as regards 
the true nature of his religion thus : 


“T am neither a Hindu, nor a Moslem, 


My body and the vital force abiding in it, 
belong to both Allah and Ram.” 
(A.G. 1136: 14) 


A REVEALED RELIGION 


Are the tenents of Sikhism borrowed from Brah- 
minism, or from Islam, or still from some other 
source ? Is Sikhism nothing more than a juxtaposi- 
tion of doctrines randomly selected from here and 
there by the Sikh Gurus? Is there nothing new and 
original in the message of the Sikh preceptors who 
kept on dispensing it to the world continously for a 
period of over two hundred years ? 


We will seek direct answers to these questions 
from the Sikh preceptors themselves. 


Guru Nanak was staying at Syedpur (near the 
present town of Amenabad, West Punjab, Pakistan) 
with his poor carpenter friend Lalo. ‘The latter lam 
ented over the extremely unfair and inhuman treatment 
metted out to native people by the Afghan rulers, and 
wondered, as to how long that unfortunate state of 
affairs would last ? Nanak’s answer came in the form 
of a short verse wherein he forestalled the impending 
invasion of Moghul Emperor, Babar, leading to mas- 
sive sorrow and suffering of the people. Nanak’s 
verse, addressed to his disciple, opens with there 
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words : 


“O Lalo, as do JI receive the Word of God, so 
do I pass it on to you,” 
(A.G. 722 : 16) 


At the other occasion, addressing to God, Nanak 
stated as follows : 


é 
et er Se, 


“T say only that what You, my Lord, inspires 
me to say.”’] 
(A.G. 556 : 2) 


Referring to the direct messages that he received 
from the Almighty, Guru Amar Das, the third Sikh 


spiritual teacher, testifies : 


‘He, the Lord alone is, there is no one other 
than He. I speak, as and when, He makes 


me to do so.” 
(A. G. 39:5) 


| Guru Ram Das, the fourth Sikh Guru attests : 

| “Q you Sikhs, know this for certain that the 

Word you receive through your Guru is 

absolutely true, for it is the Lord who speaks 

i Himself (through the Guru).” > 
| (A.G. 308:5) 


On the same page of the Sikh Scripture, the 

Sikh preceptor, renews his words : 
“The Truth was revealed by the Lord, to 
Nanak, so he speaks of the mysteries of His 


House.”’ 
(A.G. 308 : 15) 
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ik and hypocracy. He has again got entrangled in 

fj religious customs and traditions rather than have 
clear faith We have to with stand such tendencies 
in accordance with the preachings of Gurbani. This 
will be possible only if we put the ideals of the 
Gurbani and spiritual knowledge into practice and 
mould our living accordingly. 


Guru’s ideology, which we call Gurmat, enligh- 
tens our minds and broaden our vision. It professes 
to solve our social, economic and _ political problems 

through its spiritual approach. We should take the 
maximum advantage of the rich experiences and 
enlighting heritage of our great Gurus. Acquisition 
of virtues will enable man to challenge social maladies 
and cruelty. It was with this end in view thata 
clarion call was given in the editorial of the first 
issue of our magazine ‘Sada Virsa-Sada Gourav’, for 
recognising and appreciating our rich heritage of 
farsaking human vices and following the path of 
Gurus. We should feel proud of being the product 
of a reformatory revolution of the society ; let us 
leave the path of darkness and with the light of our 
revolutionary heritage, pledge and dedicate our lives 
to the service of the poor and down troden in an orga- 
nised way. Gurmat ideology ensures equality in 
all the strata of society. Its three cardinal principles 
of earning living by hard work and honest means, 
repeating and remembering HIS (God) name, distri- 
buting and sharing earnings and possessions with 
others popularly known as ‘KIRAT KARNA, NAM 
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JAPNA AND VAND CHHAKNA/’, are the manifecta- 

tion of removing differences between the rich and the 

poor, it gives man an understanding for appreciating 

the need for shaking off the yoke of social evils. But 
unfortunately we have been led astray from this rich 
and healthy heritage to fall in trap of foreign mislea- 

ding ideologies. 


Is there any other ideology in the world which 

! has been built upon such a large number of sacrifices. 

| Huge funds are being spent on preaching and distri- 

: buting literature concerning foreign ideologies. A 

weaker ideology would have long since eliminated to 

| this pressure. Gurmat ideology has withstand all 

this, due to its foundations on the sacred blood of the 

| four sons of the tenth Guru and countless other 

martyrs. It is because of this strength that this 

ideology of Universal Welfare (SARBAT DA 

| BHALLAH) has been able to offer a final and 
permanent solution to all the problems of the man. 


Foundation and Objectives 


Students and young men all over the country 
have chosen Guru Gobind Singh Study Circle asa : 
media to adopt and imbibe the way of life as enshrined 
in Sri Guru Granth Sahib and grand Sikh history. 


Guru Gobind Singh Study Circle, Ludhiana was 
founded by five young students of Government 
College, Ludhiana in 1972 as an independent and non- 
political, religio-cultural academic and social service 
organisation; Soon after its formation, with the co- 
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operation of their fellow students and some teachers, 
a large number of students came into the fold of this 
organisation. Members and organisers have set their 
. hearts and soul together to organise the students of 
schools, colleges and universities, peasants and 
workers of all catagories in villages as well as towns 
without distinction of caste, creed, religion, region or 
‘ language, under the holy and sacred spiritual know- 
ledge enshrined in Sri Guru Granth Sahib; so that 
they are put on the right track to lead a balanced life. 
The Study Circle is thus aiming at building a universal 
brotherhood in the light of message of Gurbani. 


Guru Gobind Singh Study Circle is fully convinced 
that the division of the world into two blocks of 
capitalistic-materialists and _ socialistic-materialists 
being devoid of spiritualism will not be able to save 
man from mass annihilation at his own hand. The 
ideology of Sri Guru Granth Sahib has perfection and 
full capacity to bring in, a socialism based upon 
complete equality and brotherhood. 


So it can safely be said that Guru Gobind Singh 
Study Circle stands for propagation of human virtues, 
| equality and brotherhood, co-operation and kindness 
. towards all. This organisation named after Guru 

. Gobind Singh has the ultimate aim of building a 
happy, healthy and holy society, out of the present 
day diseased world. Of course this is not an easy job. 
But its members hold the conviction that a band of 
| organised truthful and devoted selfless people can re— 
establish the lost human values. Guru Gobind Singh 
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Study Circle is trying hard to organise band of such 
people so that the estranged times are brought back 
on the rails, lost value be re-built, and confidence 


restored to save humanity from the doom birking in 
its estrangement. 


Its Approach and Activities 


In its short span of life Guru Gobind Singh Study : 
! Circle has earned a good name with its works and 
activities. Bereft of political patronage this organisa- 

tion has been able to revive religious, educational, 
social and cultural awareness among the students of 
schools and colleges as also the young elite in villages 

and town. Some of the selected activities and works of 

the Study Circle are given below : 


1. Training Camps: 


Six dozen camps, organised to give practical 
training to young men and students to lead a holy 
| and spiritual life free from intoxicants and wine, have 
! left a historical impact. Some of these camps were 
| exclusively for women. In these camps students 
[ coming from different colleges, situated in different 
| areas, and belonging to different castes, used to live ° 
together and enjoy similar facilities together. All of 
them were required to get up early in the morning, 
and after bath and recital of daily prayers in Sangat 
| i.e. NIT NEM, they would collect together in the 
form of sangat. perform kirtan, and Ardas etc. Every 
day some well known scholars delivered talks to them 
on their subjects of specialisation. Then they would 
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collect in groups, to participate in discussion on topics 
pertaining to building a cosmopolitan society and 
universal brotherhood in the context of the present 
day national and international problems. A consi- 

, derable stress was laid on giving up wine and intoxi- 
cants altogether. These camps have proved to be 
very effective in rekindling this conviction. 


. 2. Kirtan Movement : 


Study Circle has accepted and adopted kirtan as 
done by Guru Nanak, as a prime medium for propa- 
gating the religion Special camps were organised to 
teach the students how to perform kirtan themselves. 
Bhai Samund Singh Gurmat Sangeet Academy has 
been established for this purpose. Every year so 
many kirtan competitions etc. and Bhai Mardana 
Memorial Kirtan Darbar are held in different colleges 
at zonal and central levels, where in students from the 
colleges compete and exhibit thier talent. Trophies, 
shields and various other prizes are awarded for this 
competitions. In addition different colleges hold inter 
college kirtan competitions at their level also. The 
central kirtan department of the Study Circle, not 

‘ only guides and directs the Kirtan movement of 
different colleges and public wing units, but also holds 
weekly kirtan congregations in different villages or 
localities of the towns. College students have adopted 


this as a regular feature of their extra curricular 
activities. 


4. A Tirade against intoxicants : 


The consumption of intoxicants in our society 
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has assumed such high proportions as to effect too 
adversely upon the health of youngmen. Intoxica- 
ting drugs, opium, zarda and alcohal are so abun- 
dantly consumed in our hostels, that our yonugmen 
have begun to remain depressed and frustrated. They 
are generally taking to destructive tendencies. 
Smoking has shrouded their future into mist. Guru 
Gobind Singh Study Circle has gird up its loins to , 
root this malady completely out of our soil. For 

this purpose Study Circle has started a sort of tirade 

in the form of individual persuation, organisiug anti 
intoxication camps and distributing literature explain- 

ing the injurious impact of this slow poison. The year 

1985 has been celebrated as the year of the youth 
through out the world. The Study Circle observed it 

as NASHA CHHADO year. NASHA CHHADO 
SAMELANS besides other NASHA CHHADO 
programmes have been organised to educate the 
students in this regard. We have received a positive 

and enthusiastic response in this venture. 


3 5. Students Wing, Public Wing and Women’s Wing : 


: The students wing of the Study Circle organises 
the whole movement through establishment of its 
i units in schools, colleges and universities, whereas the 
4 public wing has extended its activities in villages and 
hy towns. The women’s wing of the Study Circle has 
taken the responsibility to activate similar revolution 
among the women students as well as the women of 
the country side and the towns. About a dozen and 
a half separate Gurmat camps have been held for 
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girls for this purpose and this wing have been enthu- 
siastically welcomed by the women colleges. 


6. Travelling Fellowship Programme 


Travelling fellowship programme has been started 
for the last two years under which scholars are depu 
ted to deliver speeches and extension lectures on 
different subjects allied to the activities of the Study 
Circle. This has created a very healthy impression of 
its working particulars in colleges. 

7  Sahitkar Sadan 


A forum named ‘SAHITKAR SADAN’ has been 
founded asa wing of the Study Circle to give stimu- 
lus to constructive literaly tastes to study and preserve 
literature and to establish a SANGAT (people colle- 
cted for a holy cause) of those writers authors, lite- 
rary persons and artists, who pledge their commit- 
ment with the Gurmat ideology and by this way to 
provide them organised encouragement. The image 
of the society can be only changed if writers creates 
literature and also believe practically in truthful 
living This is the primary aim of Sahitkar Sadan. 
So many Seminars, Study workshops, literary meet- 
ings have been organised. Side by side creation of 
literature is also going on The writers scholars, and 
artists are being honoured for their prominent Contri- 
bution in this direction. Sain Mianmir Memorial 
Trust is being set up for this purpose. 


§. Institute of Gurmat Studies : 


For this purpose Institute of Gurmat Studies has 
been established in the Gurdwara in Sector 21 
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Chandigarh. This Institute runs correspondence 
courses for Diploma Gurmat studies. The aim of this 


Institute is to give systematic education in Gurmat 
studies. 


9, Gurmat Examination : 


Since 1982, the Study Circle with the cooperation 
of the Mother of Khalsa Memorial Trust & Guru 
Nanak Mission Patiala has organised examination in 
Gurmat studies. During the Year 1982. 377 students 
from 24 colleges of Punjab, Haryana & Rajasthan 
appeared in these examinations. In the year 1983. 
445 students from 35 colleges and in 198: 378 stud— 
ents from 24 colleges appeared in these examinations. 
In 1985, 524 students appeared from 34 colleges. For 
the examination, seven zones have been created. 
Cash prizes are awarded for students standing first, 
second and third in each of the papers separately, 
separately for these seven zones. In addition students 
are being given incentive to take these examination 
by awarding them prizes in the form of valuable 
books. Efforts are being made to make this scheme 
more popular. 


10, Mata Sundri Viemorial Trust : 


Arrangements have been made, to organise 
Youth Festivals in Seven Zones for college students. 
The aim is to provide opportunities to the college 
students to learn correct recitation of Gurbani, to 
develop the art of speech poetical recitation and art 
of essay writing and also to facilitate all round deve- 
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and hypocracy. He has again got entrangled in 
religious customs and traditions rather than have 
clear faith. We have to with stand such tendencies 
in accordance with the preachings of Gurbani. This 

* will be possible only if we put the ideals of the 
Gurbani and spiritual knowledge into practice and 
mould our living accordingly. 


Guru’s ideology, which we call Gurmat, enligh- 
tens our minds and broaden our vision. It professes 
to solve our social, economic and _ political problems 
through its spiritual approach. We should take the 
maximum advantage of the rich experiences and 
enlighting heritage of our great Gurus. Acquisition 
of virtues will enable man to challenge social maladies 
and cruelty. It was with this end in view that a 
clarion call was given in the editorial of the first 
issue of our magazine ‘Sada Virsa-Sada Gourav’, for 
recognising and appreciating our rich heritage of 
farsaking human vices and following the path of 
Gurus. We should feel proud of being the product 
ofa reformatory revolution of the society ; let us 

« leave the path of darkness and with the light of our 
revolutionary heritage, pledge and dedicate our lives 
to the service of the poor and down troden in an orga- 

« nised way. Gurmat ideology ensures equality in 
all the strata of society. Its three cardinal principles 
of earning living by hard work and honest means, 
repeating and remembering HIS (God) name, distri- 
buting and sharing earnings and possessions with 
others popularly known as ‘KIRAT KARNA, NAM 
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JAPNA AND VAND CHHAKNA’, are the manifecta- 
tion of removing differences between the rich and the 
poor, it gives man an understanding for appreciating 
the need for shaking off the yoke of social evils. But 
unfortunately we have been led astray from this rich 
and healthy heritage to fallin trap of foreign mislea- 
ding ideologies. 

Is there any other ideology in the world which 
‘has been built upon such a large number of sacrifices. 
Huge funds are being spent on preaching and distri- 
buting literature concerning foreign ideologies. A 
weaker ideology would have long since eliminated to 
this pressure. Gurmat ideology has withstand all 
this, due to its foundations on the sacred blood of the 
four sons of the tenth Guru and countless other 
martyrs. It is because of this strength that this 
ideology of Universal Welfare (SARBAT DA 
BHALLAH) has been able to offer a final and 
permanent solution to all the problems of the man. 


Foundation and Objectives 


Students and young men all over the country 
have chosen Guru Gobind Singh Study Circle asa 
media to adopt and imbibe the way of life as enshrined 
in Sri Guru Granth Sahib and grand Sikh history. 


Guru Gobind Singh Study Circle, Ludhiana was 
founded by five young students of Government 
College, Ludhiana in 1972 as an independent and non- 
political, religio-cultural academic and social service 
organisation; Soon after its formation, with the co- 
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operation of their fellow students and some teachers, 
a large number of students came into the fold of this 
organisation. Members and organisers have set their 
hearts and soul together to organise the students of 
schools, colleges and universities, peasants and 
. workers of all catagories in villages as well as towns 
without distinction of caste, creed, religion, region or 
language, under the holy and sacred spiritual know- 
ledge enshrined in Sri Guru Granth Sahib; so that 
they are put on the right track to lead a balanced life. 
The Study Circle is thus aiming at building a universal 
brotherhood in the light of message of Gurbani. 


Guru Gobind Singh Study Circle is fully convinced 
that the division of the world into two blocks of 
capitalistic-materialists and _ socialistic-materialists 
being devoid of spiritualism will not be able to save 
man from mass annihilation at his own hand. The 
ideology of Sri Guru Granth Sahib has perfection and 
full capacity to bring in, a socialism based upon 
complete equality and brotherhood. 


So it can safely be said that Guru Gobind Singh 

Study Circle stands for propagation of human virtues, 

, ¢ equality and brotherhood, co-operation and kindness 
towards all. This organisation named after Guru 

Gobind Singh has the ultimate aim of building a 

st happy, healthy and holy society, out of the present 
| day diseased world. Of course this is not an easy job. 
But its members hold the conviction that a band of 
organised truthful and devoted selfless people can re- 
establish the lost human values. Guru Gobind Singh 


59 


Sri Satguru Jagjit Singh Ji eLibrary _NamdhariElibrary@gmail.com 


Study Circle is trying hard to organise band of such 
people so that the estranged times are brought back 
on the rails, lost value be re-built. and confidence 


restored to save humanity from the doom birking in 
its estrangement. 


Its Approach and Activities 


In its short span of life Guru Gobind Singh Study 3 
Circle has earned a good name with its works and 
activities. Bereft of political patronage this organisa- 
tion has been able to revive religious, educational, 
social and cultural awareness among the students of 
schools and colleges as also the young elite in villages 
and town. Some of the selected activities and works of 
the Study Circle are given below : 


1. Training Camps: 


Six dozen camps, organised to give practical 
training to young men and students to lead a holy 
| and spiritual life free from intcxicants and wine, have 
left a historical impact. Some of these camps were 
exclusively for women. In these camps students © 
coming from different colleges, situated in different 
areas, and belonging to different castes, used to live ». 
; together and enjoy similar facilities together. All of 
them were required to get up early in the morning, 
and after bath and recital of daily prayers in Sangat ‘ 
i.e. NIT NEM, they would collect together in the 
form of sangat. perform kirtan, and Ardas etc. Every 
day some well known scholars delivered talks to them 
on their subjects of specialisation. Then they would 
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collect in groups, to participate in discussion on topics 
pertaining to building a cosmopolitan society and 
universal brotherhood in the context of the present 
day national and international problems. A consi- 
derable stress was laid on giving up wine and intoxi- 
cants altogether. These camps have proved to be 
very effective in rekindling this conviction. . 


r 2. Kirtan Movement : 


Study Circle has accepted and adopted kirtan as 
done by Guru Nanak, as a prime medium for propa- 
gating the religion Special camps were organised to 
teach the students how to perform kirtan themselves. 
Bhai Samund Singh Gurmat Sangeet Academy has 
been established for this purpose. Every year so 
many kirtan competitions etc. and Bhai Mardana 
Memorial Kirtan Darbar are held in different colleges 
at zonal and central levels, where in students from the 
colleges compete and exhibit thier talent. Trophies, 
shields and various other prizes are awarded for this 
competitions. In addition different colleges hold inter 
college kirtan competitions at their level also. The 
central kirtan department of the Study Circle, not 

é only guides and directs the Kirtan movement of 
different colleges and public wing units, but also holds 
weekly kirtan congregations in different villages or 


: localities of the towns. College students have adopted 
this as a regular feature of their extra curricular 
activities. 


4. A Tirade against intoxicants - 
The consumption of intoxicants in our society 
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has assumed such high proportions as to effect too 
adversely upon the health of youngmen. Intoxica- 
ting drugs, opium, zarda and alcohal are so abun- 
dantly consumed in our hostels, that our yonugmen 
have begun to remain depressed and frustrated. They 
are generally taking to destructive tendencies. . 
Smoking has shrouded their future into mist. Guru 
Gobind Singh Study Circle has gird up its loins to 
root this malady completely out of our soil. For 
this purpose Study Circle has started a sort of tirade 
in the form of individual persuation, organisiug anti 
intoxication camps and distributing literature explain- 
ing the injurious impact of this slow poison. The year 
1985 has been celebrated as the year of the youth 
through out the world. The Study Circle observed it 
as NASHA CHHADO year. NASHA CHHADO 
SAMELANS besides other NASHA CHHADO 
programmes have been organised to educate the 
students in this regard. We have received a positive 
| and enthusiastic response in this venture. 


| 5. Students Wing, Public Wing and Women’s Wing : 


The students wing of the Study Circle organises 
the whole movement through establishment of its * 
units in schools, colleges and universities, whereas the 
public wing has extended its activities in villages and 
towns. The women’s wing of the Study Circle has yo 
taken the responsibility to activate similar revolution 
among the women students as well as the women of 
the country side and the towns. About a dozen and 
a half separate Gurmat camps have been held for 
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girls for this purpose and this wing have been enthu- 
siastically welcomed by the women colleges. 


6. Travelling Fellowship Programme 


. Travelling fellowship programme has been started 
for the last two years under which scholars are depu 
ted to deliver speeches and extension lectures on 

different subjects allied to the activities of the Study 
Circle. This has created a very healthy impression of 
its working particulars in colleges. 

4  Sahitkar Sadan 


A forum named ‘SAHITKAR SADAN’ has been 
founded asa wing of the Study Circle to give stimu- 
lus to constructive literaly tastes to study and preserve 
literature and to establish a SANGAT (people colle- 
cted fora holy cause) of those writers authors, lite- 
rary persons and artists, who pledge their commit- 
ment with the Gurmat ideology and by this way to 
provide them organised encouragement. The image 
of the society can be only changed if writers creates 
literature and also believe practically in truthful 
living . This is the primary aim of Sahitkar Sadan. 

@ So many Seminars, Study workshops, literary meet- 
ings have been organised. Side by side creation of 
literature is also going on The writers scholars, and 
artists are being honoured for their prominent Contri- 
bution in this direction. Sain Mianmir Memorial 
Trust is being set up for this purpose. 


g Institute of Gurmat Studies : 


For this purpose Institute of Gurmat Studies has 
been established in the Gurdwara in Sector 21 
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Chandigarh. This Institute runs correspondence 
courses for Diploma Gurmat studies. The aim of this 


Institute is to give systematic education in Gurmat 
studies. 


9. Gurmat Examination : 


Since 1982, the Study Circle with the cooperation 
of the Mother of Khalsa Memorial Trust & Guru 
| Nanak Mission Patiala has organised examination in 
" *" Gurmat studies. During the Year 1982, 377 students 
from 24 colleges of Punjab, Haryana & Rajasthan 
appeared in these examinations. In the year 1983, 
445 students from 35 colleges and in 198- 378 stud- 
ents from 24 colleges appeared in these examinations. 
In 1985, 524 students appeared from 34 colleges. For 
the examination, seven zones have been created. 
Cash prizes are awarded for students standing first, 
second and third in each of the papers separately, 
separately for these seven zones. In addition students 
are being given incentive to take these examination 
by awarding them prizes in the form of valuable 
books. Efforts are being made to make this scheme 
more popular. ‘ 


10. Mata Sundri Memorial Trust : 


4% 


Arrangements have been made, to organise 
Youth Festivals in Seven Zones for college students. 
The aim is to provide opportunities to the college 
students to learn correct recitation of Gurbani, to 
develop the art of speech poetical recitation and art 
_of essay writing and also to facilitate all round deve- 
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lopment of the students, for this purpose Mata Sundri 
Memorial Trust has been founded by the Study 
Circle. In 1984, Essay writting competition was held 
and 77 essays from 24 colleges on 15 subjects parti- 
cipated. In 1985 Youth Festivals have been success— 
fully organised, besides the Essay Writing Compe- 
e tition. 
11. ULiterature and Publications Department : 


The Sahitkar Sadan has been entrusted with the 
responsibility of getting literary works prepared, but 
their publication has been entrusted to the Publication 
Deptt. of the Study Circle. A dozen pamphlets and 
two books have so far been published. Some of these 
are running into second and third editions. It is pro- 
posed to set upa printing press of its own for this 
purpose. Ofcourse, the problem of funds hinders 
the project. 


12. Sikh Bock Centre : 


Creation and publication of literature are not 
enough in themselves. An important aspect of our 
venture is to make available to the readers constructive 
and healthy literature at reasonably low prices and to 
create an urge among the readers to purchase and 
Study good literature. Sikh Book Centre ‘an other 
wing of the Study Circle’ is performing this duty with 
full sincerity and devotion. Book exhibitions are held 
by this centre in various schools, colleges, universities 
and on the eve of public fairs and religious congre- 
gations. Every year more than 50 such exhibitions are 
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held. In addition to this, permanent stalls for books on 
Sikh religion and Punjabi literature have been estab- 

| lished at Gurdwara Alamgir Sahib, Rara Sahib, 

Guru Teg Bahadur Hospital, and Gurdwara 

| Singh Sabha, Model Town, Ludhiana. Arrangements 

| have also been made for putting up such permanent 

| exhibitions and stalls on other places in Punjab and A 
other states. Besides supplying books in Punjabi, 

| Hindi, English and other languages on Sikh religion, 
Sikh History, comparative study of various Indian 
and Western religions, the Sikh Book Centre is supp- 
lying various items regarding Sikh Rehat which are in 
great demand from within the country and other parts 
of the world. Sikh Book Centre is not a commercial 
organisation but an effort to extend the creative lite— 
rature to the public with a missionary zeal, dedicated 
to the propagation of higher moral values. The centre 
1S maintaining consistant progress in spite of many 
obstacles and this is mainly due to the encouragement 
and patronage of Sangat. 


1S; “Cae mondilysorgan: cada Vitse Sada‘ Goursy 


‘Sada Virsa-Sada Gourav’ was given as a first . 
slogan of Guru Gobind Singh Study Circle to the 
youth The monthly magazine bearing this slogan as 
its title is surviving regularly for the last decade. 

This Magazine carries articles to rekindle ~ 
the pride in high traditions of our culture, spe- 
cially procured research articles and lively discussions 
| on Sikh religion and history, in addition to interviews 
with famous scholars, reports of the activities of 
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various units and editorials on current topics. It is 
gaining popularity among the students and teachers 


- of different schools and colleges. 

14. Libraries and hospitals in villages : 
gs In order to encourage the reading habits among 
Poe the rural youth and particularly to mould their taste 
: | to the study of Gurmat literature, small, lib- 
: { raries have been established by the rural units. 
a 


Similarly in order to continue with the traditions of 
Bhai Kanyia, dispensaries are being established in 
different villages by their respective units, which have 
been welcomed by the village people. This Sewa has 
been assigned to the newly formed “Bhai Kanyia 
Sewa Sanstha”, another wing of the Stndy-Circle. 


15. Dasmesk Public Schools : 


To educate the children in a disciplined manner in 
scientific, and technological fields; a plan has been made 
to open series of Dasmesh Public Schools. Such type 
of schools will be opened throughout the country and 
abroad also. In these institutions priority will be given 


to moral and religious education so that from the 
early age children can be trained and perfected in 
moral virtues and kindness. The special feature of these 
schools will be that there will be uniformity in Syllabus, 
uniform and discipline. Besides. Centralised guidance 


and control, the mangement of these schools will be 

. through local committees. Whenever and where ever 

| ; the required facilities will be available-the schools will 

_ 4 be opened. A piece of two acres of land has-been 

7 allotted and is being acquired for initial start at the 
a central level. 

16. Gurbani Research, Study and Communication 
Centre : 

Almighty Satguruji has blessed the Study Circle, 

with a piece of land measuring about 2000 square 

yards, at Model Town Extension Scheme Ludhiana. 


We have planned to establish Gurbani Research Study 
and Communication Centre in a multi storeyed building 
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to be erected on this land. In service and also retired © 4 
scholars will be provided with the necessary facilities, we 
such as referance library, research workshops, office . 
equipments etc. so that they may take up project work — 
for the interpretation of Gurubani, re-writing of 
history, establishment of authentic Sikh opinion on 
different problems facing the society etc. The light of 
Gurbani will thus reach the whole universe and 
Sarbat Da Bhalla will follow. The building will also 
provide space to house all the wing’s and departments 
of the Study Circle. A printing prees will also be 
installed at there. Besides, Sikh Book Centre, Art 
Gallery, Bhai Samund Singh Gurmat Sangeet Aca- 
demy etc. will be located in the building. This multi- 
purpose and vast project will cost Rs. 50 lacs appr. 
and this project can be translated 
into reality only with the blessing of Sangat and 
Grace of Guru Gobind Singh Ji. 


17. Central Office : 


To control, guide, initiate and lead all these acti- 


vities the central office of Study Circle has been estab- 

lished in a room at Gurdwara Shaheedan, Model 1 
Town, Ludhiana (India). For planning these activi- ; 
ties of this multi-dimensional movement this space is a! 


too small, but with sincere and whole hearted and 
dedicated efforts the whole movement is being 
organised successfully. With the erection of building 
as described in para 16, this problem will be solved. 


—Jatinder Pal Singh 
Oo—ec Chief Secretary. 
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Monthly ‘Sada Virsa- -Sada Gaurav’ 


Guru Gobind’: Singh evudy Sale publishes a monthly magzine 
‘Sada Virsa-Sada Gaurav’ It8/ | special features are research 
articles on Gurmat Ideology, gikh History, Sikh Philosophy, 
Interviews, Eye witness accounts, . other attractive material and 
activity reports of different units} Wings and departments of the 
Study Circle. It reaches a vide range of readers all over the world. 


Subscription Rates :- 


ANNUAL 

—India 2..Rs._ 15) Abroad (By Air mail) Rs. 100/- 
LIFE ‘MEMBERSHIP™ : 

India : Rs. 150/- Abroad (By Air mail), Rs...1000/-, 


Address for remittance : 

Circtlation {ncharge, - 

SADA VIRSA-SADA GAURAV 
GURU GOBIND SINGH STUDY CIRCLE 
H.O. : Gurdwara Shaheedan, Model Town, 
LUDHIANA-141002, (India) 
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